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Abstract

The Chittagong Hill Tracts (CHT) of Bangladesh is home to numer-
ous Indigenous ethnic communities, and their languages, rituals,
and values are distinct from those of the mainstream population.
These differences, coupled with the past eight decades of turbulent
political history, have contributed to the decline of communal har-
mony among different stakeholders in this region, which has been
further aggravated by the advent of social media. In this work, we
study the unique challenges faced by Indigenous young community
members in Bangladesh when using the social media. Through a
qualitative approach involving interviews and focus group discus-
sion sessions, we investigate the online experiences encountered
by this population along with their protection and coping mecha-
nisms. Our findings provide a nuanced portrayal of both the internal
and external challenges faced by these users. We further connect
our findings to the broader issues in HCI and offer a few design
recommendations.

CCS Concepts

« Human-centered computing — Empirical studies in collabo-
rative and social computing; Empirical studies in HCI; » Security
and privacy — Privacy protections.
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1 Introduction

Despite constituting around 6% of the global population [102, 136]
and contributing significantly to enrich the historical and cultural
diversities around the world [154], the Indigenous community mem-
bers encounter many significant challenges such as extreme poverty
and denial of basic, political, and social rights [136, 184]. In contem-
porary times, technology and social media have become integral
to the lives of these people in different sectors such as commu-
nication, education, healthcare, banking, business, and tourism
[59, 61]. With the advancement of technology and the globaliza-
tion of communication, Indigenous communities have started to
rely on social media as a tool of interaction among themselves and
others [148]. This rapid change not only affected Western com-
munities where technological advancement is faster [145] but also
profoundly influenced the marginalized communities around the
world [130], including the Global South. For example, among the
Garo Indigenous farmers in India, about “87.80 percent use their
mobile phones for agricultural needs” [121]. Furthermore, the use
of mobile phones and the internet has increased so much that it
has directly affected the traditional way while introducing many
new earning opportunities, including “new services, workforce
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transformation, and business innovation” which have affected the
rural tribal lives also [21]. These studies signify the importance of
analyzing the effects of technology on the Indigenous communities
in these areas. In particular, eleven different Indigenous communi-
ties in the Chittagong Hill Tracts (CHT) area in Bangladesh - also
collectively known as the “Jumma” population - are considered to
be one of the most marginalized populations in the country as they
share a long historical interaction with colonialism [185], politics
[159], and climate change [81, 86], and understanding the social
media usage of these community members align with the core HCI
values such as diversity [94], inclusivity [192], and identity [170].

In Bangladesh, the Jumma population face many significant chal-
lenges even after more than 50 years of independence [133], which
have been well documented in various domains including anthro-
pology [1, 134, 183], political science [2, 132, 185], social science
[19, 51], environmental studies [131, 153], development studies
[105], and law [149, 159, 195]. These studies described how ethnic
identities and cultural differences affect the Jumma communities
and their religious and cultural aspects. In comparison to other
Indigenous community members in Bangladesh, the Jumma pop-
ulation of CHT draws special attention due to their presence at a
sensitive geopolitical strategic location in South Asia that borders
India and Myanmar [8]. Furthermore, the internal conflict on the
land between the Bengali settlers and the Jumma people of CHT has
created internal displacement of the people and been a matter of
concern that was partially resolved in 1997 [8] via the “CHT Accord”
— popularly known as the “Peace Accord”. Such conflict and the
history of this region not only reveal the differences between the
plain land and hilly areas but also show the perspective differences
among people [149]. Moreover, due to the perpetual heritage of non-
recognition and nonchalance of the mainland, these communities
face the denial of needs, unfair treatment, and inequalities [52] and
are prone to vulnerabilities to natural calamities [73, 114, 174] and
disasters. Despite all these incidents, these communities demon-
strate strong resilience by leveraging their ancestral knowledge of
the adoption, mitigation, and survival instincts of the area [194].
The history and events create formidable challenges in understand-
ing the role of HCI in ensuring a safe and better online environment
for these communities.

Against these backdrops, we investigate the social media us-
age of the Indigenous young Jumma community members. Indige-
nous communities, alongside mainstream populations, have also
adopted these platforms, leading to both positive and negative im-
pacts on their lives and cultures [30, 101, 125, 144, 156]. Despite
the increasing dependency on social media platforms (such as Face-
book, YouTube) for communication and other activities by the
Jumma people [60, 120], the study on the impact of social media
within Bangladeshi Indigenous communities is under-explored in
the context of the Global South and significantly constrained [158].
In recent years, media outlets in Bangladesh have extensively re-
ported multiple violent incidents in CHT, which originated due to
social media content and interactions [100, 106]. These issues are
further aggravated by the propagation of fake news through social
media platforms. Furthermore, prior HCI research [29, 98] reveals
that marginalized community members face systematic discrim-
ination and cyberbullying on social media. The HCI community
has a long-standing tradition of investigating online harassment
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[93, 115, 128, 160, 171], cyberbullying [12, 54, 67, 99], propagation
of fake news, and misinformation on social media [55, 68, 85]. Our
work intends to advance this literature by focusing on the social
media experiences of the young Jumma community members in
Bangladesh.

To this end, we conducted a three-month-long study involving
30 young Indigenous community members from the Chittagong
Hill Tracts in Bangladesh. The study aimed to gain a situated un-
derstanding of their social media usage behavior, the associated
threats and challenges, and the mitigation strategies. We found
that social media plays a ‘dual role’ for this community—serving
as a ‘critical tool’ for empowering them as digital archivists and
cultural ambassadors while also exposing them to heightened risks
of privacy violations, cyber harassment, and systemic marginal-
ization. Our participants creatively leverage digital platforms to
preserve endangered traditions, amplify Indigenous voices, and fos-
ter collective activism against oppression. At the same time, they
adopt sophisticated mitigation techniques such as ‘social cipher-
ing’, ‘linguistic camouflage’, and ‘strategic avoidance’ to safeguard
their online presence and counteract digital vulnerabilities. These
practices highlight the community’s resilience and resourcefulness
in leveraging ‘technology as a tool’ for empowerment amid sociopo-
litical adversity.

Our research makes a threefold contribution to the HCI litera-
ture. First, this study contributes to the fields of Indigenous HCI,
Human-Computer Interaction for Development (HCI4D), and ICT
and Development (ICTD) [96] by expanding the understanding of
how young adults from one of the most marginalized communities
in the Global South engages with technology and social media, par-
ticularly in the context of protecting and promoting their culture.
Second, we explored the online threats encountered by these users
and the associated mitigation strategies. Finally, we connect our
findings to the broader issues in HCI and propose a few context-
specific recommendations.

2 Background and Related Work

Bangladesh is enriched by both geographic and ethnic diversity,
which creates a unique appearance. Therefore, the people of the
plain and the hill tracts have distinct physical appearances, behav-
iors, food habits, culture, and religion. All these diversities show
the enriched tapestry, contributing to the nation’s unique identity
[32, 103]. In this section, we present the background information
and a brief history of the Jumma people. We explored colonial
computing in the context of the Global South, correlating it to the
Global North, while examining the privacy and security concerns
of the digital presence of Indigenous communities.

2.1 CHT and Indigenous Jumma People

CHT refers to the extensively hilly terrains of southeastern
Bangladesh and consists of three districts - Rangamati, Khagrachari,
and Bandarban. This area consists of almost 10% of Bangladesh’s
total land bordering India and Myanmar with an enriched his-
tory of decades [15]. Bangladesh is the home of fifty-four (54)
ethnic Indigenous communities with a population of 1,650,478
people, which is almost 1% of the total population [139]. The
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largest Indigenous population is found in CHT [66, 195] spread-
ing in eleven (arguably thirteen) ethnic Indigenous communities:
Chakma, Marma, Tripura, Tanchangya, Murung, Lushai, Khumi,
Chak, Khyang, Bawm, Pankhua. Besides, a very small number of
descendants of Assames and Gorkhas also live there [52, 177]. These
people follow the hill agricultural method (shifting cultivation, slash
and burn agriculture) - “Jum”, which is also widely practiced in
South, South-East Asia [113, 135, 181, 188]. In CHT, the people
practicing Jum cultivation are collectively referred to as “Jumma”
people in CHT [113]. Their basic demographic information is rep-
resented in Appendix C. For a long period, these Indigenous people
have been marginalized in many aspects of their lives, which ne-
cessitates studying this region’s history.

Brief History: This region, along with the current Chittagong dis-
trict, was a tributary state under the British government from 1757
to 1860. In 1860, the tributary state was split and a non-regulated
state was formed with the current CHT region with a limited auton-
omy under British India. In 1900, the British government enacted
the CHT Regulation 1 of 1900 and declared CHT as a ‘Backward
Tracts’, and later a totally ‘Excluded Area’, in 1900 and 1935, respec-
tively, to protect the Jumma people from economic exploitation by
non-Indigenous people and preserve their traditional sociocultural
and political institutions based on customary laws, community
ownership of land, and so on. This region became a part of the
then East Pakistan once the British rule ended in 1947. In 1960, the
Pakistan government built the Kaptai hydroelectric dam across the
Karnafuli River in the name of industrial development which broke
down the economic backbone of the people of CHT as it flooded
1,036 square kilometers of land and submerged 54% (54,000 acres)
of the best arable land. It caused a displacement of about 100,000
Jumma people from their ancestral homes for good [142].

After the independence of Bangladesh in 1971, the state constitu-
tion did not recognize the Indigenous Jumma people in this region,
which caused a revolt in 1975, and the armed struggle continued for
22 years and ended with a “CHT Accord” in 1997 [8]. CHT is the
home of a diverse Indigenous population in Bangladesh and this
region has enjoyed a self-administration until 1947. Although these
communities have been a part of Bangladesh for centuries, they are
still facing denial of needs, unfair treatment, and inequalities in all
sectors [52]. For instance, in the Fifteenth Amendment to the Con-
stitution of Bangladesh, minority ethnic communities were referred
to as ‘tribes’ or ‘ethnic minorities,” rather than being recognized
as ‘Indigenous’ or ‘Adivasi’ 1[6, 33, 50, 82]. Furthermore, many of
these tribes still can not access the basic needs and facilities [52].

2.2 Social Computing in Global South and
North Indigenous Communities

Indigenous community members are dependent on technology. A

recent body of work found that Indigenous communities use Tech-

nology as a “Tool” to achieve their objectives [80]. This advanced

era of technology affects the ethnic people of both parts of the

world.

IThe Adivasi are heterogeneous tribal groups across the Indian subcontinent [104].
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2.2.1  Social Computing in Global North Indigenous Communities.
Social computing is an interaction of social behavior and compu-
tational systems that examines how individuals engage with one
another through social media, online communities, and collabora-
tive platforms [116]. Recently, researchers have started considering
the significance of the relationship between Indigenous people and
technology in the HCI domain. Literature has studied the effects
of technology on ethnic groups in Oceania [98, 167] and the USA
[29], representing the Global North. These works can be grouped
into 1) how the adoption of technology benefits the Indigenous
community, and 2) how the design choices of the technological
tools impact the Indigenous community [155].

Several studies have found technological adoption benefits both
the modern Indigenous youth in improved psychological traits
(increased confidence) [118, 119, 126], and the people with limited
education because of the visualization and interactive support of the
technological tools [90, 118]. Moreover, technological tools adop-
tion within the Indigenous community in communication [156],
financial services [76, 156], religious activities [20], agriculture
[97, 191], start-up business [196], and Information Technology
(IT) [53] are reported to be a boon in their daily life activities.
The presence in digital space and using technology has helped
the Indigenous people of the Navajo community by “conducting
prayers by phone or FaceTime”, “multipoint videoconferencing”,
“Home-based Telemonitoring” and with other facilities [20] during
COVID-19.

Moreover, prior work [117] reports the importance of under-
standing the feelings, thoughts, and proposals about Indigenous
knowledge (IK) before designing or proposing any technological
solutions. A study on Canadian Indigenous Youths has examined
the mental challenges faced by online bullying while having the
indispensability of culture-based mental health programs to make it
more effective because most of the time these programs are based on
the majority of the population [28]. While another literature [137]
developed a framework on the Kanaka Maoli (Native Hawaiian)
community and suggested maintaining the equability of designs, in-
cluding preserving their Indigenous knowledge. Consequently, they
also pointed out that the framework may vary from community
to community. Furthermore, after interviewing the Kenyan dias-
poran women of Australia, a study suggested new approaches to
preserving and sharing their Indigenous knowledge (IK) even after
displacement [13]. Prior work [117] emphasizes the importance of
the Global South Indigenous study to create more user-friendly tech-
nological frameworks and designs that could potentially augment
alternate research directions and theories to the existing literature.
Extensive research has examined the impact of technology on In-
digenous communities in the Global North. However, there is a
growing need to explore Indigenous communities in the Global
South, where studies remain limited.

2.2.2  Social Computing in Global South Indigenous Communities.
Existing literature mostly studied the impact of technology on
the Indigenous communities of the Global North [124] whereas
the large population (82% of the global population) of the Global
South is still understudied [172]. Limited explorations have been
made in India [151], Sri Lanka [57, 63], Sudan [84], Nepal [62], and
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Bangladesh [89, 158]. Rajeevan et al. [151] explored the implica-
tions of sustainable technology for agricultural growth of the Irula
community in India. By conducting focused group discussions and
gathering quantitative data, researchers found that “Dambana Ra-
dio” serves as the leading media of the “Vedda community”, which
is formed by the elders in Sri Lanka [57]. Prior studies [63, 84] also
investigate the human rights of the Indigenous communities of
India, Sudan, and Sri Lanka. While another study [62] explored
the use of social media as a means of self-empowerment, connec-
tivity, and, sharing awareness among the Indigenous community
members. An additional piece of literature [89] proposed an Infor-
mation and Communication Technology (ICT)-based model aiming
to improve different aspects of Indigenous people’s lives including
academia, commerce, judicial affairs, and tourism. In line with this,
scholars [158] explored the technological adoption of the Indige-
nous communities of Bangladesh during COVID-19, and how the
adoption has helped to sell traditional products all over Bangladesh.
This also reported the negative impact of online fraud and fake
information. As fake information has increased drastically, it has
affected the lives of Bengali people, including marginalized individ-
uals by taking a toll on deaths, assaults, and violence [85]. Within
the limited exploration of the Global South Indigenous communi-
ties, the effects of misinformation, privacy concerns, and protection
mechanisms in the social platforms have been less considered.

2.3 Social Media Adoption and Cyberbullying
Concerns Among Indigenous Communities

The presence of Indigenous people online is growing every day
[158], along with the associated risks and concerns. This has made
them more vulnerable, increasing the chances of being affected by
others, either knowingly or unknowingly [58, 129, 140, 156].

2.3.1  Adoption of Social Media by the Indigenous Communities and
the Concerns. Social media has a broader impact on the different
spectrum of society [169], for instance, engaging people from var-
ious backgrounds in the movements has become easier because
of the internet [23, 24, 83]. Literature [29, 98, 125] studied the in-
fluence of social media on various Indigenous communities such
as strengthening marginalized communities by allowing collabo-
rative action [186], communication [156]. Social media allows the
sharing of political ideas among marginalized social groups and
gives them a sense of belongingness and political reinforcement
[42, 110, 189]. Note that, some community members can access
the internet through cellular networks [122] and WiFi [168] while
others need to rely on local businesses, libraries, and media centers
[122]. As the presence of social media and its influence is ever-
increasing, concerns have arisen regarding the ethical usage of
social media [117]. The struggle of the Indigenous communities
could have shaped their perceptions of social media and its influ-
ence from both an online platform and a real-life environment.

2.3.2  Effects of Cyberbullying on Indigenous People in Digital and
Physical Spaces. Increased social media platforms with their diver-
sified content to express individuals’ ideas and opinions, the surge
of online harassment and hatred is paramount. The existing regu-
latory scheme of the social media platforms struggles to prevent
the spreading of online harassment and hatred [10, 182]. Often
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such abusive behavior spills from the digital space to the physi-
cal real-life environment [36, 37, 95, 146]. Many focused groups,
including women, refugees, including the Indigenous population,
are at risk of being the victims [10, 38, 74, 182, 187, 197]. Schol-
ars [125] shed light on the fact that social media is being used to
exploit the rural Indigenous girls in Western Canada, describing
the necessity of raising awareness through social media and proper
education. Existing literature also [29] discussed that cyberbullying
victims can not return to their regular lives easily because of the
huge emotional damage that they face. In the case of the Indige-
nous population, the feeling of depression due to cyberbullying is
interestingly different [28] and the mental suffering is more severe
than the dominant majority population [43, 78, 193]. Moreover,
another literature [173] found that cyberbullying experiences differ
from one to another, which begs that different hate and harassment
issues need distinct strategies [182] to circumvent the problem. In
recent work, researchers found that chatbots can be a good medium
to help the youths understand cyberbullying [91].

These studies reveal that the existence, depth, and impact of
cyberbullying on Indigenous populations in the Global South re-
main underexplored. To our knowledge, only a few studies have
examined how Indigenous individuals in the Global South perceive
social media’s influence on their culture and values. Our research
seeks to address this gap through a three-month study focused on
the younger generation of the Jumma people (referred to as the
Indigenous people for the rest of the paper) in the Chittagong Hill
Tracts, Bangladesh.

3 Methodology

In our study, we explored the social media usage of the young In-
digenous community members of the CHT, focusing on individuals
who have received an institutional education and are active on
social media. We conducted our study over a seven-month period
between May 2024 and November 2024. A total of 30 participants
(18 males and 12 females), aged between 20 and 35 years, were re-
cruited for the study. Depending on their availability and comfort,
we conducted three group discussions (with 18 participants in total)
and 12 individual interviews. The participants came from various
professions, including university students (22), professionals (5),
school teachers (2), and activists (1). The details of the participants
are provided in Appendix D.

Table 1: Demographic information of Indigenous partici-
pants.

Community | Participant | Male | Female
Chakma 12 8 4
Marma 5 3
Tripura 2 1 1
Tanchangya 4 1 3
Mro 4 4 0
Chak 1 1 0
Khumi 1 1 0
Bawm 1 0 1
Total 30 18 12
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3.1 Participant Recruitment and Interview
Procedure

We initiated the recruitment through one of our co-authors who
belongs to one of the eight Indigenous communities that we stud-
ied. The first four participants were his acquaintances, and from
there, we proceeded through snowball sampling. We also recruited
participants randomly by advertising our study on various social
media groups. To ensure participants’ comfort and create a familiar
environment [7], we conducted four group discussions: two in-
person and two online. The participants were distributed as follows:
Group 1 had 9 members, Group 2 had 2 members, Group 3 had
5 members and Group 4 had 2 members. More details about the
group discussions are provided in Table 4 in Appendix.

In addition to the group discussion sessions, twelve additional
participants agreed to take part in individual interviews. We con-
tinued the interviews until we reached data saturation. Although
our original plan was to conduct everything face-to-face, political
unrest in Bangladesh from July 8 to August 20 [4, 108] necessitated
a shift to remote methods. Consequently, the first two group dis-
cussions, involving 11 participants, were held in person, while the
rest of the group discussions and all individual interviews were
conducted via Google Meet. Consent was obtained for both offline
and online interviews. For offline interviews, participants provided
consent using printed forms; for online interviews, consent was
given via Google Forms. In both cases, we verbally explained the
consent form and received verbal consent as well.

The interviews were conducted in Bangla, and participants’ writ-
ten and verbal consent was obtained prior to recording. We ensured
that the purpose of the recording and how the recordings would be
used were clearly communicated to the participants. In response to
some participants’ concerns about privacy, we assured them that
all recordings would be permanently deleted after the anonymous
transcription process would be completed.

3.2 Data Analysis

For data analysis, two of our authors, who are native Bangla speak-
ers, translated and transcribed the audio recordings manually with-
out using any automated software. Content analysis began imme-
diately after the first discussion, providing a better context-based
understanding that informed subsequent data collection [75]. We
used thematic analysis [26] and inductive coding (open coding)
method [44]. Three members of the group coded each piece of data
and labeled them individually with different themes. Then the la-
bels added by different members were compared. When the labels
matched, they were accepted. When the labels did not match, the
whole team discussed that piece of data and an agreement was
achieved through the discussion. Example codes include “privacy,”
“hate posts,” “memes and trolls,” “freedom of speech,” “sensational
journalism,” “censorship,” etc. We did not use predetermined themes
to maintain openness to emerging themes. The whole team worked
together to group the related themes and find the final set of broader
themes that can illustrate our findings the best.

3.3 Ethical Consideration and Positionality

Our research protocol was reviewed and approved by the research
ethics board of BRAC University. Throughout the interviews and
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discussions, we were extremely careful engaging in respectful con-
versations with our participants, acknowledging that they belong
to a highly marginalized community with their own culture and
norms. Before beginning the interviews, we engaged in extensive
discussions with our author, a member of the Indigenous commu-
nity of CHT, and conducted an ethnographic background study.
We also clearly communicated our neutral stance on political and
religious issues to avoid any potential miscommunication. More-
over, we avoided political issues as much as possible, as our study
was mainly focused on culture, norms, unawareness, and online
harassment. Participants were informed of their right to withdraw
their data after the interview, skip questions, or leave the interview
at any time. During reporting, we omitted sensitive information
that could harm the community and removed all identifiers (e.g.,
location, institution) to ensure participants’ safety. According to
the local customs in Bangladesh, the participants were offered light
snacks and tea [88]. We note that financial compensation is mainly
offered for recruiting professional participants to describe their
work experience [87, 162].

Our questionnaire was crafted by the authors, drawing from
insights in existing literature [158], background studies, and the au-
thors’ substantial HCI expertise. The whole interview questionnaire
is shared in Appendix A. One author, who is a member of the Indige-
nous community and was born and raised in the CHT, supervised
the interviews. The other authors contributed extensive experience
working with Indigenous and marginalized communities. In solidar-
ity with the rights of Indigenous peoples, we recognize and support
their fundamental human rights and their efforts to preserve their
cultural identity. Moreover, we envision a Bangladesh where ethnic
harmony prevails, allowing both Indigenous and Bengali commu-
nities to live together peacefully.

4 Findings

In this section, we first present an overview of how social me-
dia is leveraged by the young Indigenous community members in
Bangladesh, particularly in protecting and promoting their culture,
heritage, history, and identity. We also provide a situated under-
standing of their social media behavior in the context of cultural
diversity, conservatism, and appropriation. Next, we highlight the
online threats and challenges encountered by these participants,
with a detailed description of how these issues are translated into
the physical world. Finally, we summarize the mitigation strategies
adopted by them.

Participants from the group interviews are denoted using the
format G#, P#, Gender. For example, “G1, P1, Female” represents
the first participant from group one who identifies as female. For
individual interviews, we use the format I#, Gender. For instance,
“I1, Male” represents the first individual participant who identifies
as male. Table 2 provides the definitions of the key terms used
throughout the Findings section.

4.1 Cultural Protection

We found that culture plays the most important role in shaping the
social media behavior of our participants. The Indigenous young
people of CHT extensively use social media and the Internet to
preserve their culture and protect their ethnic identity. In doing so,
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Table 2: Definition of key terms.

Definition

This is a Bengali word that translates to sub-nation. This term is used to refer to
non-Bengali population in Bangladesh. The Indigenous people of CHT do not
embrace this term with their identity. Instead, they prefer to be referred to as
‘Adivasi’. ‘Adivasi’ is also a Bengali word that translates to the term ‘indigenous’

A large basket-shaped artifact used to carry agro-products on the back with a

A stockpot-shaped artifact used as a dining table at wedding receptions [48].

A traditional Chakma attire for women, serving as the lower garment, wrapped

The upper garment of traditional Chakma women’s attire, complementing the

The Marma/Mogh Indigenous community celebrates the ‘Rilong Poweh’ water
festival during the Sangrai (marks the New Year in the ‘Mraima’ calendar) in

A traditional Bengali female outfit, consisting of a long, draped cloth worn over
an underskirt, known for its elegance and cultural significance [150].

A traditional Bengali attire, worn by both men and women. For men, it typically
includes a long shirt called a kurta paired with loose-fitting trousers, such as

A derogatory ethnic slur historically used to mock or insult individuals of East
Asian descent. It caricatures the sound of East Asian languages, perpetuating
stereotypes and reinforcing xenophobic attitudes. Its usage is widely recognized
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Terms
Upojati
in English [143].
Hallung .
circular strap attached to the basket bottom [25].
Mejang
Pinon .
around the waist [175].
Hadi Pinon to complete the outfit [175].
Water Festival
Bangladesh [47].
Saree
Punjabi
pyjama or salwar [5].
Ching Chong
as offensive and racist [39].

they have to consider both internal and external circumstances. In
this section, we provide a nuanced portrayal of these issues.

4.1.1
views, we found that the Indigenous members of the CHT strive
to preserve their culture through various means. Our participants
shared that they leverage modern technology, such as social me-
dia, to promote their cultural symbols and elements. For example,
one participant mentioned that they use social media to showcase
cultural tools, introducing their heritage to a broader audience:

Preservation of identity, heritage, and history. From our inter-

“When I post about traditional elements like Hallung
or Mejang, my friends often ask me about them. They
respond positively and show great curiosity about our
traditions. Without social media, it would not have
been possible for us to share our traditions so effec-
tively with our Bengali friends, which is a genuinely
positive impact.’[14, Male]

In addition to social media, the Indigenous youth of CHT also use
platforms like YouTube to preserve their cultural heritage. These
platforms allow them to upload videos and songs, ensuring that
cultural practices are documented and accessible for future genera-
tions:

“Platforms like YouTube, in particular, have played
a vital role in preserving our cultural songs and lan-
guage. Uploading these songs to YouTube serves as an
effective method of preservation, which is a positive
development.”[12, Male]

Another participant further elaborated that the traditional songs
and poems of her culture and community — which were on the
verge of extinction once — have now been preserved through tech-
nology. This preservation takes place through digitally recording
and storing the cultural artifacts:

“This is the era of globalization, and every culture
is somehow affected by technology. In our case, for
example, there are Chakma songs and poems that
were once on the verge of extinction. But thanks to
technology, they are now recorded and can be passed
down from generation to generation.” [G1, P8, Female]

During our study, we also found that young Indigenous people use
social media to promote their cultural events online, helping to
spread their cultural history to people outside of their community.

“Nowadays, the Masus (the individuals responsible for
organizing programs) from the Rakhine community
use social media to promote their events. As a result,
many people are learning about the Rakhin traditions,
which helps to advertise their culture. Additionally,
they collaborate with popular social media vloggers
to promote those events, which further boosts the
popularity of those events” [17, Male]

In addition to preserving their cultural heritage, social media
also helps in raising awareness among the mainstream Bengali pop-
ulation regarding Indigenous movements and historical incidents.
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For example, during the Quota Reform Movement ? in Bangladesh,
the history and quotes of Kalpana Chakma® were highlighted to
draw attention to the oppression in CHT. As a result, Kalpana
Chakma’s words and history gained widespread recognition, help-
ing to bring a relatively unknown aspect of Indigenous history
to the new generation. In this case, they have used social media
to show the similarity of struggle between them and the Bengali
people. In the words of a participant:

“You see, people are also becoming more aware of our
history because of social media. A few days ago, only
a few people knew about Kalpana Chakma, but today,
many more are familiar with her work and history.
Additionally, on August 9 of this year, during the ‘In-
ternational Indigenous Day, many posts were shared
about us - the discrimination we face. The timing
was good because the Quota Reform Movement had
just become successful, so people were really vocal
about any form of oppression or discrimination. This
is really a great thing. It’s a positive aspect of social
media that people are learning about our historical
figures” [G3, P4, Female]

Figure 1: The original and the vandalized graffiti (Col-
lage) [138]. The top-left graffiti translates to “Save the Hill,
Save the Country” and the top-right as “Kalpana Chakma
1996?” Perpetrators vandalized the “Save the Hill” from the
top-left graffiti and the entire top-right graffiti, resulting in
the bottom-left and bottom-right images, respectively.

20n August 5, 2024, the Quota Reform Movement in Bangladesh, which had evolved
into an anti-government uprising, culminated in the successful overthrow of the former
government of Bangladesh. [41].

3Kalpana Chakma was an Indigenous rights activist from the Chittagong Hill Tracts in
Bangladesh, who was abducted from her home and possibly murdered in 1996, allegedly
by security forces personnel. She has been missing ever since. Her disappearance
became a symbol of the struggle for justice and human rights for the Indigenous
people in the region [109].
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Another participant categorically mentioned an incident regard-
ing Kalpana Chakma that highlights the importance of social media
in empowering the voice of the Indigenous population:

“After August 5, when the Quota Reform Movement
became successful, students launched their ‘Reform
Bangladesh’ mission. As part of this movement, they
began creating art and graffiti on old walls to beautify
them and preserve the memories of the protest. In
the Chittagong Hill Tracts (CHT), many Indigenous
students made graffiti of Kalpana Chakma, which
was allegedly destroyed by law enforcement agen-
cies. This incident went viral on social media, leading
to widespread support from Indigenous people across
Bangladesh, who then created more graffiti of Kalpana
Chakma. I remember seeing a post that said, ‘If one
Kalpana Chakma dies, a thousand Kalpana Chakmas
will be born. This shows how, through social media,
we can now collectively protest against oppression.”
[G3, P4, Female]

She also referred us to the Facebook post relevant to her quote,
which is depicted in Figure 1.

During our interviews, we found that the Indigenous young peo-
ple of CHT try to preserve their language through social media as
well. While CHT is one of the top tourist spots in Bangladesh and
the places here are mostly named in their native language, they
understand that the distinct pronunciation of the Indigenous words
often makes it challenging for the Bengali tourists to learn the orig-
inal names of the places. Over time, these Indigenous names have
been modified, pushing them to the verge of extinction. However,
there is now a renewed effort to preserve these unique names, with
social media playing a key role. Our participants shared that they
actively post on Facebook using the traditional Indigenous names
as they believe that these names are closely tied to their identity:

“We have our own names for places, which come
from our language. However, these names and pro-
nunciations are difficult for Bangla-speaking people
or tourists. Over time, they have modified the names.
For instance, the place now known as ‘Keokradong’
is called Kyaka krah tang’ by us. ‘Nahphah khung’
has become ‘Nafakhum’, ‘Nai Morong Oing’ is now
‘Debotakhum’, and Kra U Makyak Tang’ is referred to
as ‘Dim Pahar’ (Egg Hill). However, we — the Indige-
nous people — hold these old names dearly because
they are deeply connected to our identity. To preserve
them, we raise awareness through Facebook, using
the original names ourselves. We try to resist these
changes by leveraging social media”” [17, Male]

We found another important act of activism through Facebook.
Despite the state’s effort to label them as “Minor Ethnic Groups,”
[40, 50, 82] all of our participants steadfastly hold on to the term
‘Adivasi, which represents their identity, both online and offline.
During our study, all the participants agreed that they wanted to
be addressed as ‘Adivasi’ rather than ‘Upojati’ (Tribe). In summary,
social media is extensively used as a tool by the Indigenous young

4Supplementary sources for the places mentioned here are provided in Appendix B.
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population to protect and promote their culture, history, and iden-
tity.

4.1.2  Cultural diversity, assimilation, and conservatism. Our data
shows that the young Indigenous community members in
Bangladesh navigate a complex cultural landscape on social me-
dia where their sharing practices are intertwined with internal,
external, and inter-community issues.

First, Indigenous social media users face criticism online from the
majority Bengali community when they post about their cultural
programs. In their opinion, this mainly occurs because the majority
population tries to see the Indigenous practices through their own
cultural and religious lens. Thus, from the majority’s perspective,
the Indigenous culture seems to be ‘weird’ or ‘shameless’ in many
cases.

“The water festival — the Marma people call it ‘Pani
Khela’- is a traditional festival of the Marma commu-
nity, and it goes viral every year. So, there is always
controversy to it. Let’s say when Pani Khela happens,
people are indifferent to male and female identities
— there is no gender difference there. Now when this
goes viral, many members of the mainstream Bengali
community judge it from their cultural standpoint.
A typical comment would be: ‘It is Haram (prohib-
ited in Islam)’. [ have seen many ‘haha’ reactions to
those posts, sometimes people make comments such
as ‘What kind of culture encourages such shameless
activities?’ ” [P8, G1, Female]

The young Indigenous community members are not only facing
criticism from the outside people but also from their own com-
munity members when they try to assimilate into the mainstream
Bengali culture. According to our participants, the older members
of the Indigenous communities are much more conservative, and as
such, they are not welcoming of the younger population adopting
any cultural components of the mainstream Bengali community.
For example, the Saree-Punjabi day is a special event in Bangladeshi
universities, which is celebrated by undergraduate students wear-
ing traditional Bengali outfits. As college-going, young Indigenous
members join the festivity by wearing these outfits and posting
those pictures on social media; they are condemned by their parents
and other family members. One female participant described this
incident in the following way:

“I, sometimes receive negative comments from my
own community. For example, on Saree-Punjabi Day
at our university, I wore a saree, and the people from
my community criticized me, saying things like, “‘You
chose to forget your own culture and adopt another
community’s culture! However, I wore the saree as a
formality to maintain good relations with my class-
mates, and it does not mean that I have forgotten my
own culture.” [G3, P1, Female]
Another female participant faced criticism from her parents
simply because she had posted pictures with her Bengali friends
and classmates:

“At my university, during our Saree-Punjabi Day,
I took some pictures with my Bengali friends and
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posted them on Facebook. However, my parents asked
me to delete them from my profile. They were worried
because they felt insecure about me posting pictures
with my Bengali friends, fearing that our community
might not accept it” [G3, P2, Female]

These issues are further aggravated by the fact that there is a
vast diversity among the cultural practices of different Indigenous
communities, and each community is protective of its own prac-
tices. In some cases, members of one community criticize other
community members’ efforts to adopt their cultural elements. As
one participant said:

“Although I am a part of the Tanchangya community,
my mother is from the Chakma community. So I know
about Chakma culture and their language. Once, I
commented on a post by my Chakma friend in the
Chakma language and a random person replied by
asking why I commented in the Chakma language
when I'm from the Tanchangya community. Another
example involves one of my friends who shared a
picture wearing Pinon and Hadi. She wore it in a
non-traditional style and received negative comments,
such as, ‘Why did you wear it like this?” ” [[11, Female]

These accounts highlight the broader inter-community issues
and reveal that cultural conservatism prevails and the misunder-
standings take place on several levels, ranging from the outsiders to
their own community members to the members of other Indigenous
communities.

4.2 Online threats

In this section, we describe the online threats and challenges en-
countered by our participants, including privacy violations, sen-
sational journalism, and censorship. We also provide a detailed
account of how online harassment and bullying are not isolated
from offline incidents, rather they are interconnected and influ-
enced by each other.

4.2.1 Privacy violations and sensationalism. According to our par-
ticipants, the increasing availability of smartphones and the prolif-
eration of social media, coupled with the fact that their hometowns
are among the top tourist destinations in Bangladesh, have made
their privacy increasingly vulnerable. This threat manifests in the
non-consensual recording of videos and photos during cultural
events and everyday life, which are then shared on social media.
One participant shared:

“With the excessive use of social media, the privacy
that the people of CHT once had is no longer there.
Tourists often come here and portray the CHT from
their own perspectives on social media, rather than
allowing the Indigenous communities to represent
themselves.” [G1, P7, Male]

According to our participants, the portrayal of CHT tourist des-
tinations without appropriate contexts on social media by Bengali
tourists is a major concern for them. This issue worsens further
due to the sensationalism of journalists. Our participants shared
that during the Marma water festival, the photos, and videos of the
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event were made public on social media, which were captured in
tricky ways to attract more viewers.

“Social media makes our festivals visible to everyone,
and in Bangladesh, tolerance is very rare. For example,
the Water Festival is a part of the Marma culture, and
we should respect that, right? The journalists also
play a role here as the journalists covering the festival
use eye-catching footage and captions to attract more
viewers and create controversy.” [G1, P8, Female]

Our participants further said that this issue is not only limited
to social media but also prevalent on YouTube videos, where Ben-
gali content creators often inaccurately portray political and geo-
graphical issues related to the Indigenous communities. One of our
participants showed us videos of such misrepresentation, which
can be seen in Figure 2.

“If you search for ‘Andharmanik’ on YouTube, you will
find tons of videos with titles like ‘Forbidden Area of
Bandarban, Andharmanik’. However, it is not a for-
bidden area; the way they present it is misleading.
Additionally, if you look at the thumbnails, you’ll no-
tice that they often use images of African Indigenous
communities to represent the people living there. This
is both wrong and misleading” [17, Male]

4.2.2  Censorship. Almost all of our participants cited censorship as
a major challenge as they are often hesitant to share their opinions,
thoughts, and personal experiences on social media. We observed
that this fear of censorship is more evident among the communities
with relatively smaller populations. As one participant said:

“I am from the Indigenous community, I do vlogs on-
line, especially on Facebook. But, you see, there are
many things I experience in the CHT that I cannot
share. If I share too much, I might be in trouble” 17,
Male]

In another context, participants shared how their lives could
be at risk if they speak out on social media about the struggles
and injustices they face. They revealed that their lands were often
invaded by the settler forces, with law enforcement agencies turning
ablind eye to these violations. Moreover, participants expressed fear
that sharing the truth about the settlers and the hardships endured
by the Indigenous people could lead to abduction or even murder
- two common tragic incidents in the CHT areas. One participant
provided a detailed description of this issue:

“Last year, a post about our Buddhist temple was
shared by a different Indigenous community in their
Facebook group, with a caption in their language. I
couldn’t understand it at first, so I asked about it later.
The explanation I received was that the land where
we were trying to build the temple had been invaded
by a company aiming to develop their own settlement.
In the caption, he wrote, “To preserve our land, we
need to build this temple’ At one point, the industry
owners attempted to poison the hillside water stream,
from which the people of that region get their drink-
ing water, in an effort to force them to leave the land
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so they could settle there. The authorities are support-
ing the settlers in this matter. They’ve even set fire
to the area °. Although law enforcement agencies are
aware of this, they do nothing to help us. We can’t
even talk about these issues openly on social media,
as we don’t have the freedom of speech. Speaking out
would put us at risk of being abducted or murdered
by the settlers.” [17, Male]

The above responses indicate that freedom of speech is severely
restricted for the Indigenous population. They feel endangered and
are allegedly coerced into self-censorship by the law enforcement
agencies themselves.

4.2.3 Harassment and bullying. Our participants expressed con-
cerns about how online bullying and hate posts affect their daily
lives by inciting hostility. Some of the participants shared their expe-
riences of being harassed in public due to their ethnic identity, with
social media playing a significant role in spreading these incidents
widely. For instance, participants described how social media posts
related to the Raozan incident ¢ impacted their life. These posts pri-
marily portrayed the Indigenous people as carnivorous, and various
meme pages on Facebook and Instagram perpetuated this harmful
stereotype. One participant provided a vivid explanation of this
phenomenon:

“If you remember, an incident occurred last year -—a
murder in Raozan that went completely viral. The
hatred against us actually peaked after this incident
on social media. If you saw the news, yes, L agree thata
murderer must be punished. But taking the murderer
away from the police and beating him to death in front
of the police is truly brutal and cannot be justified.
Also, here they only took away the murderer, who
was from the Indigenous community. This hatred was
mainly fueled by social media. Many pages created
content after content, misrepresenting and spreading
hatred against our entire ethnic community. At that
time, you know, many of our ethnic people were living
in Dhaka and other parts of Bangladesh for education
and jobs. They were harassed by the people around
them because of what was spread on social media.
Perhaps you don’t know this, but a boy at Chittagong
University was brutally beaten by a Bengali student
after this Raozan incident”[G1, P3, Male]

A similar sentiment was reflected by another participant. In
her case, she was asked about cannibalism multiple times by her
university juniors, which was disrespectful to her. She also reported
that other students threw trash at one Indigenous student at her
university:

“My friend lives at her [University name anonymized]
university hall. People threw bottles at her when she

5The leasing of land to Lama Rubber Industries Limited in Bandarban violates the
Chittagong Hill Tracts Peace Accord and seeks to forcefully displace the Indigenous
people from their homes [45, 69].

%Shibli Sadiq Hridoy, a 20-year-old college student from Rauzan, Chattogram was
abducted on August 23, 2023. The victim was killed over a protest against poultry theft,
and his dismembered body was found on September 11, 2023. Rapid Action Battalion
confirmed the murder but denied social media rumors of cannibalism, stating the body
was simply discarded [34, 35].
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(a) Incorrect text and visual misrepresentation in the YouTube
Thumbnail [107]. The translated thumbnail text (top) “Where
there is no touch of civilization” is incorrect and the inclusion
of unknown community members is misleading,.
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(b) Misrepresenting the Indigenous communities by including
unknown community members in the thumbnail (Creator’s Face
Hidden) [152]. Thumbnail text translates to ‘Forbidden Andhar-
manik’ whereas “Andharmanik” has limited access.

Figure 2: Misrepresentation in YouTube thumbnails (‘Andharmanik’ travel vlogs).

tried to get out of her room. People used to bully us
by calling us ‘Upojati’. Also, I was harassed multiple
times. Many of my friends and juniors asked me, ‘Apu
(Sister), do you people eat human flesh actually?’ ”
[G1, P8, Female]

Another participant shared that a boy spat on her on a busy road
because of the Raozan incident:

“It was during the Raozan incident. I was returning
from my university and it was late afternoon that day.
I took a rickshaw to get home, but we got stuck in a
traffic jam for a while. During that time, a boy on a
bicycle approached and saw me. He then spat on my
hand and said, ‘You eat human flesh. Although the
rickshaw puller protested, it happened in public and
on a busy road.” [I6, Female]

These responses clearly demonstrate that social media posts and
rumors create real threats in the daily lives of the Indigenous popu-
lation, including physical assault and harassment. Our participants
further described how small rumors spread on social media can
fuel widespread anger and lead to devastating results in the real
world. One such story was shared by a participant:

“A few years ago, an incident occurred in my dis-
trict where a Muslim biker — who was providing ride-
sharing services — was murdered. His last passenger
was from the Indigenous community. As the news
spread on social media, it was rumored that he had
been killed by that passenger. This led to widespread
anger, and two or three Indigenous villages were set
on fire. However, a later police investigation revealed
that the biker was actually killed by his Bengali friend,
who murdered him and stole his bike.” [14, Male]

We also learned about multiple incidents of harassment and bul-
lying, where the perpetrators were faculty members at renowned
universities in Bangladesh. Our participants revealed that they ex-
perienced harassment, even in classrooms and during assessments,
solely because of their ethnic identity. They recounted instances

of racist remarks from their instructors and shared experiences of
discriminatory treatment in assessments:

“At my university, one of my faculty members bul-
lied me for being part of the Indigenous community,
and for being a student under the quota system. Af-
ter finishing his lecture, he pointed a laser pointer
at me and said, ‘I think that boy hasn’t understood
anything. He’s from the quota system. Another fac-
ulty member deducted marks from my project, even
though I had submitted the same work as my Ben-
gali friend. Additionally, a different faculty member
remarked, ‘Have they ever seen a computer in their
life?” All of this stemmed from social media, where
last year, some people mocked the Indigenous quota,
and it went viral.” [I5, Male]

Another participant shared how she had been mocked due to
the quota system:

“When I was in my first year of university, a classmate
abruptly asked me, ‘You guys get admission through
the quota system, right? And if I marry a Chakma
girl, will my children get the quota too?” This kind of
indirect bullying is very common. Some of my seniors
faced harassment during job interviews, with remarks
like, “You got in through the quota system, so you
didn’t have to study much. ”[I11, Female]

Besides all this, ethnic slurs directed toward our participants
have been a regular phenomenon in their lives. In some cases, they
reported that they take it normally now and do not even get hurt
by these racist comments. In their opinion, social media plays an
important role in this regard:

“Some Bengali Muslims - out of ignorance — believed
that we were responsible for the genocide of the Ro-
hingya Muslims in Myanmar, mainly because social
media portrayed us as having facial similarities with
the people from Myanmar. I recall one incident on
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my way to work when an older Muslim man con-
fronted me and used harsh slurs. I believe he didn’t
realize that I am not a part of the Arakan community
in Myanmar.” [I10, Male]

Notably, most of our participants experienced being called ethnic
slurs (for example, ching chong , both online and offline. A typical
response from a participant is as follows:

“When I go to market, people tease us like this by
saying ‘Chung chang’. They refer to our facial sim-
ilarity to the Chinese people. So, they refer to us as
Chinese, or even Korean or Japanese. Sometimes, let’s
say, when I am going to buy something, people ask
‘Are you from China?’” [G1, P8, Female]

To summarize, social media posts create misinformation and
false stereotypes that often lead to real-world incidents, including
physical harassment.

4.3 Mitigation Strategies

To mitigate the issues mentioned above, the Indigenous community
members have adopted collective offline measures, including pro-
hibiting outsiders and cameras from large cultural events. While
these actions help mitigate the issues to some extent, these are
not enough. To further protect themselves online, members of the
Indigenous community employ social ciphering techniques to main-
tain their safety. Using their distinct language as a ciphering tool,
the Indigenous people communicate in their mother tongue on so-
cial media, creating a barrier that outsiders cannot easily penetrate.
This practice of using their language or local dialect during on-
line interactions allows them to discuss sensitive topics and shield
themselves from harassment and bullying.

“We also use it (our native language) on social me-
dia. For example, when my other Indigenous friends
mention me in the comment section of a controversial
or provocative post to draw my attention, I respond
using our language. I do this so that others cannot
understand and verbally attack us” [G1, P9, Male]

At times, they avoid specific terms that might trigger negative
reactions, especially in the context of religious practices and food
habits, which are often not accepted by the mainstream Bengali
population. For instance, one participant shared that they avoid
using the word “swine” and instead use their native term for it. This
adjustment reflects the cultural sensitivity surrounding pork, which
is prohibited in Islam [166] - the dominant religion in Bangladesh.
Moreover, they use technology to enhance their privacy, such as
dedicated keyboards and websites for writing in their language
(depicted in Figure 3).

“Sometimes, we don’t use the word ‘swine’ to refer to
pork. Instead, we use our local dialect, which helps
protect ourselves from getting bullied. In certain situ-
ations, we also use our native language to communi-
cate. For example, if we're discussing a festival where
we drink alcohol or eat pork, we would write the post
in our language. We have our own keyboard and a
website where we can write in our language. Some-
times we use English letters to represent our language.
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For instance, ‘Yung tak cha?’ means ‘How are you?’
in our language, but people outside our community
wouldn’t understand it. We use this technique to talk
about sensitive topics like politics and culture.” [110,

Male]
3 o= o [T
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Figure 3: Online English to ‘Mro’ language translator [111].
“How are you?” is translated using the Mro alphabet.

Beyond social ciphering through text, we found that many par-
ticipants extended this practice to voice messages on social media.
During the Quota Reform Movement, participants reported using
voice messages in their native language to alert others in the same
university hall about potential attacks. This approach ensured that
the messages would remain incomprehensible to outsiders.

“Indigenous women in the [Anonymized] Hall (Fe-
male Student Dormitory) Messenger group shared
voice messages in the Chakma language to warn oth-
ers about possible attacks in specific areas. This was
done to ensure that others couldn’t understand the
message.” [[12, Female]

Besides social ciphering, these communities leverage some cop-
ing mechanisms to dodge the privacy threats and their aftermaths.
We found that these people mostly try to use avoidance as a coping
mechanism. This practice is even extended in offline settings. For
example, some of our participants reported that they avoid public
transport as much as possible. They think that their distinctive
facial structure would make them easily recognizable, and as such,
they try to take measures to hide them.

“I don’t engage much in anything, both online and
offline, because I don’t want to get bullied. I generally
take rickshaws or CNGs to travel; I avoid public buses
and other forms of public transport. I also wear a mask
(surgical mask) to hide my face, so that people can’t
identify me as being Indigenous” [I2, Male]

Another mitigation strategy reported by our participants is to get
involved in constructive discussions to clarify the misconceptions
regarding their culture and lifestyle. One of the participants shared
that he creates short videos and uploads them on social media, but
whenever he receives any negative comments from the Bengali
people, he tries to educate them in a constructive way:

“In many of my vlogs, I sometimes receive hateful
comments when I showcase our culture or traditions.
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However, I try to respond to those comments with
logical answers and make an effort to educate them.
In many cases, they realize they were wrong and then
apologize for their comments, which is a positive out-
come. If they come to understand us, it’s a good thing.
I believe that every content creator from the Indige-
nous community should also practice this approach.”
[I7, Male]

In addition to the mitigation strategies, we found instances where
social media has helped our participants in their academic lives and
education. One participant shared the following story:

“Social networking sites were incredibly helpful dur-
ing my admission days. I received a lot of support from
our community groups. Some of our senior brothers
dedicated their time to teaching many students like
me for free. Their guidance was invaluable and helped
me immensely”” [I1, Male]

Furthermore, social media has been demonstrated to be particu-
larly effective in a few cases, including saving lives of the commu-
nity members. Social media is used extensively when any commu-
nity member goes missing. While traditional search methods take
longer time due to the hostile geographic feature of CHT, social
media offers a lifeline in this regard:

“Technology is really helping us in many cases, like
one of our community members went missing a few
days ago. In hilly areas, it is almost impossible to find
someone solely by relying on traditional methods.
So, in this case, we posted his picture on Facebook
and shared it with our community group. Later, that
person was found. Here I cannot imagine finding him
so quickly without the help of technology” [I7, Male]

All of these findings reveal that the young Indigenous community
members not only use a diverse set of mitigation techniques to
protect themselves on social media, but they also adopt innovative
methods to overcome the unique local challenges and thrive in their
social and academic lives.

5 Discussion

In the previous section, we documented a set of online activities
conducted by young Indigenous social media users in Bangladesh.
We provide a situated understanding of these practices in relation
to their own culture, rituals, and beliefs, as well as the local so-
ciopolitical conditions in Bangladesh. Our findings delve into many
aspects of the technological intersection with the Indigenous CHT
people of Bangladesh, who are marginalized both in online and
offline spheres. Some of these issues such as tourism, fake news,
and misinformation, forced migration, and search and rescue mis-
sions in hilly areas, are unique challenges due to the geographical
location and the history of this area. By analyzing their concerns,
constraints, protection mechanisms, and dependency on technol-
ogy to raise awareness among themselves and others, we offer a few
recommendations and connect our findings to the broader issues
in HCL
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5.1 Impression Management

We begin by highlighting the design implications of our work. Ac-
cording to Goffman’s concept of “impression management”, social
life is a dynamic process where humans constantly try to control
the impressions that others have about them [77]. In this process,
an individual puts up a more carefully improvised version of self
— called the “front stage” — to manipulate how they are perceived
to gain acceptance from others, i.e., the audience. The other side
of Goffman’s theory about self - the “back stage” — is associated
with a more private understanding of the self of an individual in
the absence of a social setting. With the advent of social media
as a “networked public” [27], impression management becomes
considerably more challenging as different communities and norms
coexist on these platforms.

Our data reveals that young Indigenous social media users in
Bangladesh encounter a range of issues regarding impression man-
agement. While these users have a strong sentiment regarding the
protection and promotion of their own culture, they also aspire to
gain acceptance from their Bengali friends by assimilating with the
mainstream culture. As can be seen from our data, this becomes a
challenging task because when they put pictures with outfits like
sarees that are not representative of their own cultural heritage,
these young users are reprimanded by their family members at
home. On the other hand, outfits such as saree and punjabi are
essential apparatuses for these users to improvise a carefully de-
signed personality that represents their willingness to assimilate
with the mainstream Bengali culture. At the confluence of this du-
ality, these users struggle to find a middle ground as they need to
“perform” differently for different sets of audiences at the “front
stage”. We advocate for the necessity of implementing fine-grained
privacy settings for these marginalized community members that
go beyond the straightforward design of customized friend groups,
profile locks, and multiple profiles [64, 190].

Prior work with the marginalized and stigmatized communities
in Bangladesh has documented that the members of those com-
munities use techniques such as disguising, hiding, layering, and
other similar mechanisms [31, 88, 162, 178-180]. This brings to the
fore the concept of “personalization” in HCI as these community
members need to navigate around multiple carefully curated on-
line “selves”. For example, any design intervention that helps to
determine which identity is more conducive for impression man-
agement in a particular context and how they switch to that identity
smoothly would make such transitions easier for them.

5.2 Aftercare, Shared Meaning-making, and
Shielding

Beyond personalization, we propose a few other recommendations
to create a safe and comfortable environment for Indigenous so-
cial media users. Our findings demonstrate that these users face
harassment and bullying in real life based on the rumors and mis-
information originating from social media. We advocate for the es-
tablishment of continuous safety and comfort measures that would
provide assurance to these marginalized users. In this regard, we
emphasize aftercare and recommend that social media platforms
add features similar to Indigenous practices, such as “healing circles”
[46, 92, 176] that have been demonstrated to be effective for these
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communities. These circles can be utilized to create unity, foster
a sense of collectiveness, and build a sense of belonging among
the Indigenous community members. Prior works on theology and
mental health have highlighted the importance of faith leaders in
mediating these circles [141], but community leaders who have
social acceptance and trust among the members can also act as
moderators in this case. Under their supervision, these circles can
serve as a resource for learning and collectively addressing online
and offline bullying and harassment, as well as functioning as a
support center for healing from the associated trauma and fear.

Second, we found that there exists a lot of misconceptions among
the mainstream Bengali population regarding the cultural practices
and rituals of the Indigenous communities. As our data shows, this
lack of cultural knowledge creates prejudices and reinforces stereo-
types. However, some of our participants also reported that they
were successful on a limited scale in educating the mainstream
population through meaningful and constructive conversations.
This highlights the importance of inter-community connections,
knowledge-sharing, and shared meaning-making of cultural prac-
tices. The recent HCI literature on migration and inter-faith learn-
ing can be helpful in this context. For example, the AR/VR tech-
nology has been effective in promoting intercultural knowledge
sharing [161], inter-faith learning, and empathy building [157] in
multicultural environments. These technologies can be utilized to
establish a sustainable process of shared meaning-making between
the Indigenous community and the mainstream Bengali population.

Third, social media platforms should be more proactive in pro-
tecting these marginalized users. Although “shielding” could be
used as a potential countermeasure where the posts of minority
communities would be shielded from undesired exposure to “others”
who might misinterpret them, we argue, based on our findings, that
shielding might limit many of the positive benefits obtained by our
participants through the positive use of social media. Any platform
intervention should address this trade-off to maximize the benefits
while minimizing the risks for the minority communities.

5.3 Otherness, Identity, and Resilience

We found a more layered perception regarding the issue of “oth-
erness” in our findings. As our data shows, language plays an im-
portant role in the social media activities of the Indigenous popula-
tion. We found several instances where language is an important
technique for them to protect their identity from “others”. These
findings can be connected to a rich body of work around colonial-
ism and otherness. We build on the definition of “otherness” by
the famous postcolonial scholar Edward Said [163, 164], who ar-
gues that a person’s knowledge is shaped by their own culture,
which makes it difficult to comprehend the cultural phenomena
that take place within a foreign culture. As documented in our
findings, several participants reported their frustrations regarding
the way the photos taken at different locations around the CHT are
shared on social media, where the caption captures inappropriate
or partial contexts. These photos and other artifacts are apparently
“open” to outsiders for viewing, capturing, and posting on social
media, and yet their meaning is closed by cultural interpretation,
of which language is a very important part. At the same time, we
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saw several instances where social media was portrayed as a me-
diator of positive influence by our participants. This suggests that
while the Indigenous community members are open to the idea
of presenting their cultural artifacts on social media, they resist
against the inaccurate contextual representation of those artifacts.
We propose implementing an Al-based system capable of automati-
cally detecting the photos associated with the cultural artifacts of
the Indigenous community, and if required, capable of providing
suggestions for the caption that are contextually correct and more
inclusive.

The politics of language and knowledge construction goes far
beyond posting pictures on social media platforms. As can be seen
from our findings, these community members self-identify them-
selves as “adivasi”, which is distinct from their official identity
of “minority ethnic group”, as recognized by the Bangladesh gov-
ernment [6, 50]. Our participants use social media both to resist
against this external labeling and to promote their own identity.
The responses from our participants demonstrate that in doing so,
they face repercussions both in virtual and real lives. Technology
in general, and social media in particular, acts as an amplifier in
this regard, where in many cases, situations escalate due to the
arguments originated, or the contents posted on social media. Thus,
the role of technology as an amplifier is reflected in our findings.

5.4 Privacy and Social Ciphering

Prior work with the marginalized and Indigenous community mem-
bers in Bangladesh has demonstrated how these populations utilize
social stenography or social ciphering to exchange sensitive and
confidential information between them in the presence of others
[88]. In that work, the researchers documented how the beauty
parlor workers in the capital city of Dhaka - those who come from
diverse ethnic backgrounds - use their native languages when
working in the presence of the clients to offer constructive feed-
back to each other on the fly without unnecessarily worrying their
clients. Social ciphering is used in many other social and profes-
sional contexts, as reported in that study. Our work further aug-
ments this finding and reveals that in many cases, social ciphering
is essential for the survival of these marginalized communities.
This language-based ciphering can easily be beaten by an adver-
sary through translators but to the best of our knowledge, there
is no available online translator including Google Translator for
the Indigenous languages in Bangladesh. Notably, our participants
described that they use specially designed phonetic keyboards and
websites to exchange sensitive and confidential information with
their peers. In fact, there is a dedicated project on GitHub [112]
related to designing different types of keyboards for Indigenous
communities. We believe that the HCI community can intervene in
this regard by applying the mechanisms of adversarial design as pro-
posed by DiSalvo [56]. Our work, therefore, joins the growing body
of HCI literature in the Global South regarding privacy protection
mechanisms of the marginalized communities [87, 88, 162].

5.5 Indigenous experiences in the Era of Social
Media

Beyond these lessons, our work contributes significantly to Indige-
nous HCI [123] by bringing to the fore the dual role of social media.
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From our data, it can be seen how social media creates a positive
impact, ranging from preserving cultural artifacts to offering a life-
line for these marginalized communities. However, these effects
exist alongside broader concerns such as ‘gentrification’ and the
‘commodification of culture’, as described by Sajib et al. [165], and
the ‘colonial dynamics’ discussed by Alvarado et al. [7]. Our par-
ticipants expressed concerns over how their cultural and religious
practices, as well as daily lifestyles, are misunderstood or criticized
online, reflecting themes of ‘microaggressions’ outlined in Guerrero
et al. [79]. Gender inequality further compounds these challenges
as our findings reveal that Indigenous women face significant hur-
dles, even in simple online interactions such as posting pictures
with Bengali friends. These restrictions connect feminist HCI with
Indigenous HCI, emphasizing the need to mitigate ‘gendered con-
straints’ while promoting safe and equitable online spaces.

By analyzing these interwoven themes of culture, identity, gen-
der, and privacy, our study contributes to Indigenous HCI and
advocates for design interventions that address both the systemic
challenges and cultural aspirations of these communities. These
insights pave the way for inclusive and culturally sensitive tech-
nologies that not only empower Indigenous populations but also
safeguard their unique identities in the era of social media.

6 Limitations and Conclusion
This study has highlighted the advantages and disadvantages of

social media for the Indigenous young CHT community members
in Bangladesh, offering insightful information about the compli-
cated relationship between social media and their way of life. Our
work underscores the unique vulnerabilities Indigenous groups
face in cyberspace, which are further worsened due to their social
marginalization. While adopting social media platforms has pro-
vided new opportunities, it has also made them more vulnerable
regarding privacy, censorship, and misinformation. By focusing on
this duality, we have proposed several recommendations to enhance
the digital experience of these marginalized users.

The scope of the study was limited due to various challenges
encountered, even though we tried to gather a diverse range of
data. Besides, unprecedented political turmoil and natural disasters
took place during the time of our research, which made it quite
impossible on our part to conduct interviews in person at the CHT.
Since we have focused on young, college-educated population, this
may have limited the diversity of perspectives. The experiences
described by our participants do not capture the comprehensive
view of a whole community. Additionally, we deliberately refrained
from presenting certain data that could be harmful to both par-
ties involved. Therefore, we could not go much deeper into the
concept of “fear and censorship” than we have discussed in the
work. Since our study asked participants to describe their experi-
ences retrospectively, we gave them a few scenarios that could act
as cues to elicit stories about past experiences. We acknowledge
that this might have led to the possibility of omission of discus-
sion of experiences that were not cued. Finally, we only reported
Facebook usage as other social media platforms are relatively less
popular in Bangladesh [11, 49], which has also been confirmed by
our participants.
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In future research, we intend to address these limitations by
including a broader range of participants, particularly those with
limited technological knowledge or formal education. This will offer
us a better understanding of the perspectives of the overall Indige-
nous CHT population. Taken together, this research contributes
to the growing discourse on Indigenous HCI, HCI4D, and ICTD,
emphasizing the importance of culturally informed and inclusive
approaches to technology design.

Acknowledgments

We would like to express our sincere gratitude to all those who
contributed to the completion of this paper. First and foremost,
we extend our heartfelt thanks to the volunteers who participated
in our interviews, offering their valuable time and insights. Their
contributions were crucial to the success of this research. We are
also deeply appreciative of those who helped us in recruiting partic-
ipants by referring individuals from their networks, which greatly
facilitated the interview process.

References

[1] Hana S Ahmed. 2013. Politics of restraint: The media and the Chittagong Hill
Tracts. Bangladesh’s Changing Mediascape: From State Control to Market Forces,
Bristol: Intellect (2013), 297-312.

[2] Syed Aziz-al Ahsan and Bhumitra Chakma. 1989. Problems of national inte-
gration in Bangladesh: the Chittagong Hill Tracts. Asian Survey 29, 10 (1989),
959-970.

[3] GMB Akash. [n.d.]. The Mru: A Hidden Tribe of Bangladesh. https://gmbakash.
blog/2019/05/15/the-mru-a-hidden-tribe-of-bangladesh/. [Online; accessed
7-Sept-2024].

[4] Shahidul Alam. 2024. In Bangladesh, protests are no longer about the quota
system. Al Jazeera (July 2024). https://aje.io/56dosn

[5] Alex. 2023. Exploring the rich tradition of traditional clothing in Bangladesh.
https://www.chiamhuiy.com/traditional- clothing-in-bangladesh/

[6] Aljazeera. 2022-08-10. Bangladesh and the indigenous people. Aljazeera Centre
For Public Liberties & Human Rights (2022-08-10). https://liberties.aljazeera.
com/en/bangladesh-and-the-indigenous-people/

[7] Adriana Alvarado Garcia, Juan F Maestre, Manuhuia Barcham, Marilyn Iriarte,
Marisol Wong-Villacres, Oscar A Lemus, Palak Dudani, Pedro Reynolds-Cuéllar,
Ruotong Wang, and Teresa Cerratto Pargman. 2021. Decolonial pathways: Our
manifesto for a decolonizing agenda in HCI research and design. In Extended
abstracts of the 2021 CHI conference on human factors in computing systems. 1-9.

[8] Fardaus Ara and Md Mostafizur Rahman Khan. 2023. The Chittagong Hill tracts
peace accord: promises and performances. In Migration, Regional Autonomy, and
Conflicts in Eastern South Asia: Searching for a Home (land). Springer, 293-317.

[9] Internet Archive. [n.d.]. Thiam Tah. https://archive.org/details/
TheirOwnTraditionalCostumes. [Online; accessed 7-Sept-2024].

[10] Arjun Arunasalam, Habiba Farrukh, Eliz Tekcan, and Z Berkay Celik. 2024.
Understanding the security and privacy implications of online toxic content on
refugees. In USENIX Security Symposium.

[11] Md Asaduzzaman. 2023. Social Media Activities of Bangladeshi Secondary

School Students and Its Influence on Students’ Behavior. Advances in Journalism

and Communication 11, 04 (2023), 387-405.

Zahra Ashktorab and Jessica Vitak. 2016. Designing cyberbullying mitigation

and prevention solutions through participatory design with teenagers. In Pro-

ceedings of the 2016 CHI conference on human factors in computing systems.

3895-3905.

Kagonya Awori, Frank Vetere, and Wally Smith. 2015. Transnationalism, in-

digenous knowledge and technology: Insights from the Kenyan diaspora. In

Proceedings of the 33rd annual ACM conference on human factors in computing

systems. 3759-3768.

Research Initiatives Bangladesh and Hill Film Society. 2008. Khumi Lives. https:

//www.archaeologychannel.org/video-guide- summary/264-khumi-lives. [On-

line; accessed 11-Sept-2024].

UNICEF Bangladesh. 2019. MANY TRACTS ONE COMMUNITY UNICEF’S

Work in the Chittagong Hill Tracts. https://www.unicef.org/bangladesh/media/

2601/file/CHT%20report.pdf

Banglapedia. 2021. https://en.banglapedia.org/index.php/Chak, The

Banglapedia. 2021. Lushei. https://en.banglapedia.org/index.php/Lushei,_The.

[Online; accessed 7-Sept-2024].

[12

[13

[14

[15

[16
[17


https://gmbakash.blog/2019/05/15/the-mru-a-hidden-tribe-of-bangladesh/
https://gmbakash.blog/2019/05/15/the-mru-a-hidden-tribe-of-bangladesh/
https://aje.io/56dosn
https://www.chiamhuiy.com/traditional-clothing-in-bangladesh/
https://liberties.aljazeera.com/en/bangladesh-and-the-indigenous-people/
https://liberties.aljazeera.com/en/bangladesh-and-the-indigenous-people/
https://archive.org/details/TheirOwnTraditionalCostumes
https://archive.org/details/TheirOwnTraditionalCostumes
https://www.archaeologychannel.org/video-guide-summary/264-khumi-lives
https://www.archaeologychannel.org/video-guide-summary/264-khumi-lives
https://www.unicef.org/bangladesh/media/2601/file/CHT%20report.pdf
https://www.unicef.org/bangladesh/media/2601/file/CHT%20report.pdf
https://en.banglapedia.org/index.php/Chak,_The
https://en.banglapedia.org/index.php/Lushei,_The

The Good, The Bad and The Ugly

(18]

(19]

[20

[
—-

[22

[23

[24

[25

[27

[28

[29

[30

=
=

(32

(33]

(34]

[36

[37

[41

[42]

Banglapedia. 2021. Tanchangya. https://en.banglapedia.org/index.php/
Tanchangya,_The. [Online; accessed 11-Sept-2024].

Abul Barkat, Avijit Poddar, Md Badiuzzaman, and Asmar Osman.
2008. Situation analysis of Chittagong Hill Tracts in Bangladesh. Hu-
man Development Research Centre. Available from: https://www. yumpu.
com/en/document/read/6325639/situation-analysis-of-chittagong-hill-tracts-
inbangladesh (2008).

Melissa Begay, Monika Kakol, Akshay Sood, and Dona Upson. 2021. Strength-
ening digital health technology capacity in Navajo communities to help counter
the COVID-19 pandemic. Annals of the American Thoracic Society 18, 7 (2021),
1109-1114.

Savita Singh Bhaduria. 2023. Empowerment of Tribal Community Through Tech-
nology: In Perspective of Time. International Journal of Society and Education 2,
1(2023), 1-9.

Srijani Bhattacharjee. 2017. From Animism To Structured Beliefs: Socio-Cultural
Changes In Lushai Hills With The Advent Of Christianity And British Adminis-
tration In The Region. International Journal of Innovative Research and Advanced
Studies (TJRAS) 4, 11 (2017), 36-40.

Bruce Bimber. 2001. Information and political engagement in America: The
search for effects of information technology at the individual level. Political
research quarterly 54, 1 (2001), 53-67.

Bruce Bimber. 2003. Information and american democracy: Technology in the
evolution of political power. Cambridge University Press.

Boichitro. 2023. A Social Media Post Showing Hallong. https://www.facebook.
com/share/1B7pfbyLk7/

R Boyatzis. 1998. Transforming qualitative information: Thematic analysis and
code development. Sage.

Danah Boyd. 2010. Social network sites as networked publics: Affordances,
dynamics, and implications. In A networked self. Routledge, 47-66.

Ryan Broll, Caely Dunlop, and Claire V Crooks. 2018. Cyberbullying and
internalizing difficulties among Indigenous adolescents in Canada: Beyond the
effect of traditional bullying. Journal of Child & Adolescent Trauma 11 (2018),
71-79.

Bronwyn Carlson and Ryan Frazer. 2018. Cyberbullying and Indigenous Aus-
tralians: A Review of the Literature. Aboriginal Health and Medical Research
Council of New South Wales and Macquarie University (2018).

Bronwyn Carlson and Ryan Frazer. 2021. Attending to difference in indigenous
people’s experiences of cyberbullying: Toward a research agenda. The Emerald
international handbook of technology-facilitated violence and abuse (2021), 145~
163.

Matthew Carrasco and Andruid Kerne. 2018. Queer visibility: Supporting LGBT+
selective visibility on social media. In Proceedings of the 2018 CHI conference on
human factors in computing systems. 1-12.

Central Intelligence Agency. 2024. Bangladesh - The World Factbook. https:
//www.cia.gov/the-world-factbook/countries/bangladesh/ Accessed: 2024-08-
16.

Ashok Kumar Chakma. 2010-02-24T00:00. Who decides on whose identity?
The Daily Star (2010-02-24T00:00). https://www.thedailystar.net/news-detail-
127591

Staff Correspondent. Chattogram. 2023-09-11T23:54. Abducted stu-
dent’s dismembered body recovered in Chattogram. NEWAGE (2023-09-
11T23:54). https://www.newagebd.net/article/211950/abducted-students-
dismembered-body-recovered-in-chattogram

UNB . Chattogram. 2023-10-1T20:37:47. Two more accused in Hridoy murder
case arrested. The Business Post (2023-10-1T20:37:47). https://businesspostbd.
com/national/crime/two-more-accused-in-hridoy-murder-case-arrested
Despoina Chatzakou, Nicolas Kourtellis, Jeremy Blackburn, Emiliano De Cristo-
faro, Gianluca Stringhini, and Athena Vakali. 2017. Hate is not binary: Studying
abusive behavior of# gamergate on twitter. In Proceedings of the 28th ACM
conference on hypertext and social media. 65-74.

Despoina Chatzakou, Nicolas Kourtellis, Jeremy Blackburn, Emiliano De Cristo-
faro, Gianluca Stringhini, and Athena Vakali. 2017. Measuring# GamerGate:
A tale of hate, sexism, and bullying. In Proceedings of the 26th international
conference on world wide web companion. 1285-1290.

Shira Chess and Adrienne Shaw. 2015. A conspiracy of fishes, or, how we
learned to stop worrying about# GamerGate and embrace hegemonic masculin-
ity. Journal of Broadcasting & Electronic Media 59, 1 (2015), 208-220.

Kat Chow. 2014. How “Ching Chong” became the go-to slur for mocking East
Asians. https://www.npr.org/sections/codeswitch/2014/07/14/330769890/how-
ching-chong-became- the- go-to-slur-for-mocking- east-asians

Rokeya Chowdhury. 2014. ‘Adivasi’ denialism in Bangladesh. Dhaka Tribune
(Aug 2014). https://www.dhakatribune.com/bangladesh/laws-rights/75930/
7%E2%80%98adivasi%E2%80%99- denialism- in-bangladesh

Alia Chughtai and Marium Ali. 2024. How Bangladesh’s ‘Gen Z’
protests brought down PM Sheikh Hasina. Al Jazeera (Aug. 2024).
https://www.aljazeera.com/news/longform/2024/8/7/how-bangladeshs-
gen-z-protests-brought-down-pm-sheikh-hasina

Meredith D Clark. 2014. To tweet our own cause: A mixed-methods study of the
online phenomenon" Black Twitter". Ph. D. Dissertation. The University of North

[43

[44

[45]

[46

[47

[48

[49]

[50

[51
[52

[53

[54

[55

[56
[57

[58

[59

[60

[61

[62

[63

[64

[65

[66

[67

CHI ’25, April 26-May 01, 2025, Yokohama, Japan

Carolina at Chapel Hill.

Tumaini R Coker, Marc N Elliott, David E Kanouse, Jo Anne Grunbaum, David C
Schwebel, M Janice Gilliland, Susan R Tortolero, Melissa F Peskin, and Mark A
Schuster. 2009. Perceived racial/ethnic discrimination among fifth-grade stu-
dents and its association with mental health. American journal of public health
99, 5 (2009), 878-884.

Juliet Corbin and Anselm Strauss. 2014. Basics of qualitative research: Techniques
and procedures for developing grounded theory. Sage publications. 101-121 pages.
Staff Correspondent. 2022-10-08T00:29. Land lease to Lama Rubber In-
dustries violates CHT peace accord: discussion. NEWAGE (2022-10-
08T00:29).  https://www.newagebd.net/article/183130/land- lease- to-lama-
rubber-industries-violates- cht-peace-accord-discussion

Terry L Cross, Cornel Pewewardy, and Adrian T Smith. 2019. Restorative
education, reconciliation, and healing: Indigenous perspectives on decolonizing
leadership education. New Directions for Student Leadership 2019, 163 (2019),
101-115.

Bangladesh Cultural Heritage Hub of Bangladesh (CHIB), Ministry of Cultural
Affairs (MoCA). [n.d.]. Cultural Heritage Inventory of Bangladesh (CHIB),
Cultural Heritage Hub of Bangladesh (CHIB).  https://heritagehub.gov.bd/
HeritageInfoes/Details/2051

Information & Public Relations Department. [n.d.]. Gallery - Chakma Au-
tonomous District Council. https://www.cadc.gov.in/gallery/#bwg3/83

Tech & Startup Desk. 2024.  Social media use in Bangladesh grows
by 22.3% in 2024; Facebook leads. The Daily Star (Oct. 2024).
https://www.thedailystar.net/tech-startup/news/social-media-use-
bangladesh-grows-223-2024-facebook-leads-3735526

UNB . Dhaka. 2014-08-07T22:01. Govt calls for avoiding word ‘adivasi’. Prothom
Alo (2014-08-07T22:01). https://en.prothomalo.com/bangladesh/Govt-calls-for-
avoiding-word- %E2%80%98adivasi%E2%80%99

UNDP Dhaka. 2009. Socio-Economic Baseline Survey of Chittagong Hill Tracts.
Binota Moy Dhamai. 2014. An overview of indigenous peoples in Bangladesh.
Survival under threat: Human rights situation of indigenous peoples in Bangladesh
(2014), 10-26.

Antonio Diaz Andrade, Angsana A Techatassanasoontorn, Harminder Singh,
and Nimbus Staniland. 2021. Indigenous cultural re-presentation and re-
affirmation: The case of Maori IT professionals. Information Systems Journal 31,
6 (2021), 803-837.

Dominic DiFranzo, Samuel Hardman Taylor, Franccesca Kazerooni, Olivia D
Wherry, and Natalya N Bazarova. 2018. Upstanding by design: Bystander
intervention in cyberbullying. In Proceedings of the 2018 CHI conference on
human factors in computing systems. 1-12.

Tilman Dingler, Benjamin Tag, Philipp Lorenz-Spreen, Andrew W Vargo, Simon
Knight, and Stephan Lewandowsky. 2021. Workshop on technologies to support
critical thinking in an age of misinformation. In Extended Abstracts of the 2021
CHI Conference on Human Factors in Computing Systems. 1-5.

Carl DiSalvo. 2015. Adversarial design. Mit Press.

DD Nirosha Neranjala Dissanayaka and Mingxing He. 2023. Exploring Impact
of “Dambana Radio” as an Indigenous Community Radio in Sri Lanka. Advances
in Journalism and Communication 11, 3 (2023), 247-262.

Niall Docherty and Asia J Biega. 2022. (Re) Politicizing digital well-being: beyond
user engagements. In Proceedings of the 2022 CHI Conference on Human Factors
in Computing Systems. 1-13.

Jia Tina Du. 2017. Research on Indigenous people and the role of information and
communications technology in development: A review of the literature. Journal
of the Australian library and information association 66, 4 (2017), 344-363.
Marisa Duarte. 2017. Connected activism: Indigenous uses of social media for
shaping political change. (2017).

Laurel Evelyn Dyson, Stephen Grant, and Max AN Hendriks. 2016. Indigenous
people and mobile technologies. Routledge New York, NY.

Dilli Bikram Edingo. 2014. Re-evaluation of Nepali media, social networking
spaces, and democratic practices in media. In Digital Arts and Entertainment:
Concepts, Methodologies, Tools, and Applications. IGI Global, 287-304.

Asanka Ediringhe and Ishara Munasinghe. 2021. Preserving the Trails: An
Analysis of the Right of Indigenous Communities in Sri Lanka towards the
Environment. KDU L} 1 (2021), 73.

Mashiyat Mahjabin Eshita, Ishmam Bin Rofi, Shammi Akhter Shiba, and SM Ta-
iabul Haque. 2024. A First Look into the Profile Lock Feature on Facebook. 20th
Symposium On Usable Privacy And Security (2024).

The Indian Express. [n. d.]. Tripura’s Traditional Tribal Attire ‘Risa’ Gets GI Tag:
CM Manik Saha. https://indianexpress.com/article/india/tripura- traditional-
attire-risa-gi-tag-manik-saha-9193575/. [Online; accessed 11-Sept-2024].
Zarif Faiaz. 2021. Attacks, land grabs leave Bangladesh’s Indigenous groups on
edge. Al Jazeera (2021). https://www.aljazeera.com/news/2021/7/30/bangladesh-
indigenous- groups- chakma-khasi-santal-land- grab

Mingyue Fan, Liyue Yu, and Leanne Bowler. 2016. Feelbook: A social media app
for teens designed to foster positive online behavior and prevent cyberbullying.
In Proceedings of the 2016 CHI Conference Extended Abstracts on Human Factors


https://en.banglapedia.org/index.php/Tanchangya,_The
https://en.banglapedia.org/index.php/Tanchangya,_The
https://www.facebook.com/share/1B7pfbyLk7/
https://www.facebook.com/share/1B7pfbyLk7/
https://www.cia.gov/the-world-factbook/countries/bangladesh/
https://www.cia.gov/the-world-factbook/countries/bangladesh/
https://www.thedailystar.net/news-detail-127591
https://www.thedailystar.net/news-detail-127591
https://www.newagebd.net/article/211950/abducted-students-dismembered-body-recovered-in-chattogram
https://www.newagebd.net/article/211950/abducted-students-dismembered-body-recovered-in-chattogram
https://businesspostbd.com/national/crime/two-more-accused-in-hridoy-murder-case-arrested
https://businesspostbd.com/national/crime/two-more-accused-in-hridoy-murder-case-arrested
https://www.npr.org/sections/codeswitch/2014/07/14/330769890/how-ching-chong-became-the-go-to-slur-for-mocking-east-asians
https://www.npr.org/sections/codeswitch/2014/07/14/330769890/how-ching-chong-became-the-go-to-slur-for-mocking-east-asians
https://www.dhakatribune.com/bangladesh/laws-rights/75930/%E2%80%98adivasi%E2%80%99-denialism-in-bangladesh
https://www.dhakatribune.com/bangladesh/laws-rights/75930/%E2%80%98adivasi%E2%80%99-denialism-in-bangladesh
https://www.aljazeera.com/news/longform/2024/8/7/how-bangladeshs-gen-z-protests-brought-down-pm-sheikh-hasina
https://www.aljazeera.com/news/longform/2024/8/7/how-bangladeshs-gen-z-protests-brought-down-pm-sheikh-hasina
https://www.newagebd.net/article/183130/land-lease-to-lama-rubber-industries-violates-cht-peace-accord-discussion
https://www.newagebd.net/article/183130/land-lease-to-lama-rubber-industries-violates-cht-peace-accord-discussion
https://heritagehub.gov.bd/HeritageInfoes/Details/2051
https://heritagehub.gov.bd/HeritageInfoes/Details/2051
https://www.cadc.gov.in/gallery/#bwg3/83
https://www.thedailystar.net/tech-startup/news/social-media-use-bangladesh-grows-223-2024-facebook-leads-3735526
https://www.thedailystar.net/tech-startup/news/social-media-use-bangladesh-grows-223-2024-facebook-leads-3735526
https://en.prothomalo.com/bangladesh/Govt-calls-for-avoiding-word-%E2%80%98adivasi%E2%80%99
https://en.prothomalo.com/bangladesh/Govt-calls-for-avoiding-word-%E2%80%98adivasi%E2%80%99
https://indianexpress.com/article/india/tripura-traditional-attire-risa-gi-tag-manik-saha-9193575/
https://indianexpress.com/article/india/tripura-traditional-attire-risa-gi-tag-manik-saha-9193575/
https://www.aljazeera.com/news/2021/7/30/bangladesh-indigenous-groups-chakma-khasi-santal-land-grab
https://www.aljazeera.com/news/2021/7/30/bangladesh-indigenous-groups-chakma-khasi-santal-land-grab
https://www

CHI ’25, April 26-May 01, 2025, Yokohama, Japan

[68

[69

71

[72]

(73]

[74

[75

[76

[77

(78

[79

%
=

[81

(82

[83

(84

[86

(87]

%
&,

[89

in Computing Systems. 1187-1192.

Martin Flintham, Christian Karner, Khaled Bachour, Helen Creswick, Neha
Gupta, and Stuart Moran. 2018. Falling for fake news: investigating the con-
sumption of news via social media. In Proceedings of the 2018 CHI conference on
human factors in computing systems. 1-10.

Kapaeeng Foundation. 2023-01-05. Heinous attack and torching
of Indigenous MRO houses by Lama rubber industries in Bandar-
ban - Kapaeeng Foundation. Kapaeeng Foundation (2023-01-05).
https://kapaeengnet.org/heinous-attack-and-torching-of-indigenous-
mro-houses-by-lama-rubber-industries-in-bandarban/

Manusher Jonnno Foundation. 2012. Khumi Indigenous People of Chittagong
Hill Tracts. https://www.youtube.com/watch?v=NwEj0aOKaGo. [Online;
accessed 11-Sept-2024].

Manusher Jonnno Foundation. 2012. Khyang Indigenous People of Chittagong
Hill Tracts. https://www.youtube.com/watch?v=MSB0ygOnyC4.  [Online;
accessed 11-Sept-2024].

Manusher Jonnno Foundation. 2012. MRO Indigenous People of Chittagong Hill
Tracts. https://www.youtube.com/watch?v=g2y6ljR3QYY. [Online; accessed
11-Sept-2024].

Joydeb Garai and Hok Bun Ku. 2024. Cultural adaptation in the era of cli-
mate change: An ethnographic study on the resilience of indigenous people at
Chittagong Hill Tracts area in Bangladesh. Natural Hazards Research (2024).
Christine Geeng, Mike Harris, Elissa Redmiles, and Franziska Roesner. 2022. "
Like Lesbians Walking the Perimeter": Experiences of {US}.{LGBTQ+} Folks
With Online Security, Safety, and Privacy Advice. In 31st USENIX Security Sym-
posium (USENIX Security 22). 305-322.

Barney Glaser and Anselm Strauss. 2017. Discovery of grounded theory: Strategies
for qualitative research. Routledge.

Vinita Godinho and Supriya Singh. 2013. Technology enabled financial inclusion
and evidence-based policy for the underbanked: A study of remote Indigenous
Australia. In CPRsouth8/CPRafrica2013 conference.

Erving Goffman. 2023. The presentation of self in everyday life. In Social theory
re-wired. Routledge, 450-459.

Sandra Graham and Jaana Juvonen. 2002. Ethnicity, peer harassment, and adjust-
ment in middle school: An exploratory study. The journal of early adolescence
22,2 (2002), 173-199.

Jeraldine Guerrero, Pol Jay Catibag, Angeli Faye Casauay, Felimon Esteban,
Flordeliza Salazar, Jay Ar Aquino, Rosalie Turqueza, Rizabelle Erece, Princess
Ramos, and Grace Cabansag. 2022. A Review on the Microaggressions on the
Internet: A Framework to a Discrimination-Free Cyberspace. International
Journal of Arts, Sciences and Education 3, 1 (2022), 34-45.

Carlos Guerrero Millan, Bettina Nissen, and Larissa Pschetz. 2024. Cosmovision
Of Data: An Indigenous Approach to Technologies for Self-Determination. In
Proceedings of the CHI Conference on Human Factors in Computing Systems. 1-13.
Bernhard G Gunter, Atiq Rahman, and AFM Rahman. 2008. How Vulnerable are
Bangladesh’s Indigenous People to Climate Change? Bangladesh Development
Research Center (BDRC) (2008).

Nafis H. 2023. “Bangladesh has no indigenous people” — Jamhoor.
//www.jamhoor.org/read/bangladesh-has-no-indigenous-people
Alexander Halavais and Maria Garrido. 2003. Mapping networks of support for
the Zapatista movement. Cyberactivism: Online activism in theory and practice.
London: Routledge (2003), 165-184.

Hurst Hannum. 1994. Minorities, indigenous peoples, and self-determination.
Stud. Transnat’l Legal Pol’y 26 (1994), 1.

Md Mahfuzul Haque, Mohammad Yousuf, Ahmed Shatil Alam, Pratyasha Saha,
Syed Ishtiaque Ahmed, and Naeemul Hassan. 2020. Combating misinforma-
tion in Bangladesh: Roles and responsibilities as perceived by journalists, fact-
checkers, and users. Proceedings of the ACM on Human-Computer Interaction 4,
CSCW?2 (2020), 1-32.

Md Nazmul Haque, Augustin Baroi, James Gomes, Arook Toppo, Remi Subash
Das, and Mohammed Kamal Hossain. 2021. Effects of climate change and
analyzing the Indigenous practices for adaptation to climate change impacts
in Chittagong Hill tracts (CHT) of Bangladesh. Asian Journal of Science and
Technology 12, 10 (2021), 11856-11864.

S. M. Taiabul Haque, Rayhan Rashed, Mehrab Bin Morshed, Md Main Uddin
Rony, Naeemul Hassan, and Syed Ishtiaque Ahmed. 2021. Exploring the Tensions
between the Owners and the Drivers of Uber Cars in Urban Bangladesh. Proc.
ACM Hum.-Comput. Interact. 5, CSCW1, Article 170 (apr 2021), 25 pages. https:
//doi.org/10.1145/3449244

SM Taiabul Haque, Pratyasha Saha, Muhammad Sajidur Rahman, and Syed Ishti-
aque Ahmed. 2019. Of Ulti,hajano’, and" Matachetar otanetak datam" Exploring
Local Practices of Exchanging Confidential and Sensitive Information in Urban
Bangladesh. Proceedings of the ACM on Human-Computer Interaction 3, CSCW
(2019), 1-22.

Najmul Hasan, Yukun Bao, and Shah J Miah. 2022. Exploring the impact of
ICT usage among indigenous people and their quality of life: operationalizing
Sen’s capability approach. Information Technology for Development 28, 2 (2022),
230-250.

https:

[90]

[o1]

[92

[93

[94]

[95

[96

[97

[98

[99

[100

[101

[102

[103

[104

[105

[106

[107

[108

[109

[110

[111

[112

[113

[114

Ishmam Bin Rofi, et al.

Jessica De Largy Healy. 2013. Yolngu Zorba meets Superman. Australian Abo-
riginal people, mediated publicness and the culture of sharing on the Internet.
Anthrovision. Vaneasa Online Journal 1.1 (2013).

Michael A Hedderich, Natalie N Bazarova, Wenting Zou, Ryun Shim, Xinda Ma,
and Qian Yang. 2024. A Piece of Theatre: Investigating How Teachers Design
LLM Chatbots to Assist Adolescent Cyberbullying Education. In Proceedings of
the CHI Conference on Human Factors in Computing Systems. 1-17.

Carrie L Heilbron and Mary Alice Julius Guttman. 2000. Traditional healing
methods with First Nations women in group counselling. Canadian Journal of
Counselling and Psychotherapy 34, 1 (2000).

Sharon Heung, Lucy Jiang, Shiri Azenkot, and Aditya Vashistha. 2024. “Vulner-
able, Victimized, and Objectified”: Understanding Ableist Hate and Harassment
Experienced by Disabled Content Creators on Social Media. In Proceedings of
the CHI Conference on Human Factors in Computing Systems. 1-19.

Julia Himmelsbach, Stephanie Schwarz, Cornelia Gerdenitsch, Beatrix Wais-
Zechmann, Jan Bobeth, and Manfred Tscheligi. 2019. Do We Care About
Diversity in Human Computer Interaction: A Comprehensive Content Anal-
ysis on Diversity Dimensions in Research. In Proceedings of the 2019 CHI
Conference on Human Factors in Computing Systems (Glasgow, Scotland Uk)
(CHI ’19). Association for Computing Machinery, New York, NY, USA, 1-16.
https://doi.org/10.1145/3290605.3300720

Gabriel Hine, Jeremiah Onaolapo, Emiliano De Cristofaro, Nicolas Kourtellis,
Ilias Leontiadis, Riginos Samaras, Gianluca Stringhini, and Jeremy Blackburn.
2017. Kek, cucks, and god emperor trump: A measurement study of 4chan’s
politically incorrect forum and its effects on the web. In Proceedings of the
International AAAI Conference on Web and Social Media, Vol. 11. 92-101.
Melissa R Ho, Thomas N Smyth, Matthew Kam, and Andy Dearden. 2009.
Human-computer interaction for development: The past, present, and future.
Information Technologies & International Development 5, 4 (2009), pp-1.

Md Altaf Hossain. 2010. Indigenous technology for adapting to water logging
situation for sustainable livelihood security in low lying areas of Bangladesh.
(2010).

Carla Houkamau, Nicole Satherley, Samantha Stronge, Rachel Wolfgramm,
Kiri Dell, Jason Mika, Jamie Newth, and Chris G Sibley. 2021. Cyberbullying
toward Maori is rife in New Zealand: Incidences and demographic differences
in experiences of cyberbullying among Maori. Cyberpsychology, Behavior, and
Social Networking 24, 12 (2021), 822-830.

Netta Iivari, Leena Venta-Olkkonen, Sumita Sharma, Tonja Molin-Juustila, and
Essi Kinnunen. 2021. Chi against bullying: Taking stock of the past and envi-
sioning the future. In Proceedings of the 2021 CHI Conference on Human Factors
in Computing Systems. 1-17.

Sadia Mahjabin Imam and Sadia Mahjabin Imam. 2024. Disinformation spread
during CHT violence: 100 claimed to have been killed. https://en.prothomalo.
com/bangladesh/aawsbdé6csn

Channarong Intahchomphoo. 2018. Indigenous peoples, social media, and the
digital divide: A systematic literature review. American Indian Culture and
Research Journal 42, 4 (2018), 85-111.

Amnesty International. 2024. Indigenous Peoples’ Rights. https://www.amnesty.
org/en/what-we-do/indigenous-peoples/. [Accessed 17-11-2024].
International Republican Institute. 2024. The Challenges Facing Plainland Ethnic
Groups in Bangladesh: Land. https://www.iri.org/resources/new-bangladesh-
report-examines-needs-of-plainland-ethnic-groups/

Engin F Isin. 2015. Citizenship after Orientalism: An Unfinished Project. Rout-
ledge.

MA Islam, MS Islam, and T Islam. 2017. Landslides in Chittagong hill tracts and
possible measures. In Proceedings of the international conference on disaster risk
mitigation, Dhaka, Bangladesh, Vol. 23.

St Anniversary Issue-I. 2024. Rumour mill on CHT violence. https:
//thefinancialexpress.com.bd/views/columns/rumour-mill-on-cht-violence
Neel Jamshed. 2020. Andharmanik, Bandarban - Neel Jamshed. https://youtu.
be/t2QmdPoo7Wo?feature=shared

Al Jazeera. 2024. Bangladesh job quota protesters call for nationwide shutdown.
Al Jazeera (July 2024). https://aje.io/idf7ef

Lamia Karim. 1998. Pushed to the margins: Adivasi peoples in Bangladesh and
the case of Kalpana Chakma. Contemporary South Asia 7, 3 (1998), 301-316.
Te Taka Keegan, Paora Mato, and Stacey Ruru. 2015. Using Twitter in an
indigenous language: An analysis of te reo Maori tweets. AlterNative: An
International Journal of Indigenous Peoples 11, 1 (2015), 59-75.

Keyman. [n.d.]. Mro Phonetic Keyboard. https://keymanweb.com//#mro,
Keyboard_mro_phonetic

Keymanapp. [n. d.]. GitHub - keymanapp/keyman: Keyman cross platform input
methods system running on Android, iOS, Linux, macOS, Windows and mobile
and desktop web. https://github.com/keymanapp/keyman

Sudibya Kanti Khisa and Mohammad Mohiuddin. 2015. Shrinking jum and
changing livelihoods in the Chittagong Hill Tracts of Bangladesh. Shifting
cultivation, livelihood and food security 41 (2015).

Arifatul Kibria and Ranjan Datta. [n.d.]. The Impact of the Climate Crisis on
Forced Migration among Indigenous Communities in the Chittagong Hill Tracts


https://kapaeengnet.org/heinous-attack-and-torching-of-indigenous-mro-houses-by-lama-rubber-industries-in-bandarban/
https://kapaeengnet.org/heinous-attack-and-torching-of-indigenous-mro-houses-by-lama-rubber-industries-in-bandarban/
https://www.youtube.com/watch?v=NwEj0aOKaGo
https://www.youtube.com/watch?v=MSB0yg0nyC4
https://www.youtube.com/watch?v=g2y6ljR3QYY
https://www.jamhoor.org/read/bangladesh-has-no-indigenous-people
https://www.jamhoor.org/read/bangladesh-has-no-indigenous-people
https://doi.org/10.1145/3449244
https://doi.org/10.1145/3449244
https://doi.org/10.1145/3290605.3300720
https://en.prothomalo.com/bangladesh/aawsbd6csn
https://en.prothomalo.com/bangladesh/aawsbd6csn
https://www.amnesty.org/en/what-we-do/indigenous-peoples/
https://www.amnesty.org/en/what-we-do/indigenous-peoples/
https://www.iri.org/resources/new-bangladesh-report-examines-needs-of-plainland-ethnic-groups/
https://www.iri.org/resources/new-bangladesh-report-examines-needs-of-plainland-ethnic-groups/
https://thefinancialexpress.com.bd/views/columns/rumour-mill-on-cht-violence
https://thefinancialexpress.com.bd/views/columns/rumour-mill-on-cht-violence
https://youtu.be/t2QmdPoo7Wo?feature=shared
https://youtu.be/t2QmdPoo7Wo?feature=shared
https://aje.io/i4f7ef
https://keymanweb.com//#mro,Keyboard_mro_phonetic
https://keymanweb.com//#mro,Keyboard_mro_phonetic
https://github.com/keymanapp/keyman

The Good, The Bad and The Ugly

[115

[116

[117

[118

[119

[120

[121

[122

[123

[124

[125

[126]

[127

[128

[129

[130]

[131

[132]

[133]

[134

[135

[136

[137]

[138]

[139

[140

(CHT) of Bangladesh. In Indigenous Land-Based Knowledge and Sustainability.
Routledge, 84-97.

Haesoo Kim, Juhoon Lee, Juho Kim, and Jeong-woo Jang. 2023. Towards an
Experience-Centric Paradigm of Online Harassment: Responding to Calling
out and Networked Harassment. In 2023 CHI Conference on Human Factors in
Computing Systems, CHI 2023. Association for Computing Machinery (ACM).
Irwin King. 2010. Introduction to social computing. In Database Systems for
Advanced Applications: 15th International Conference, DASFAA 2010, Tsukuba,
Japan, April 1-4, 2010, Proceedings, Part II 15. Springer, 482-484.

Lindah Kotut and D Scott McCrickard. 2022. Winds of Change: Seeking, Pre-
serving, and Retelling Indigenous Knowledge Through Self-Organized Online
Communities. In Proceedings of the 2022 CHI conference on human factors in
computing systems. 1-15.

Inge Kral. 2010. Plugged in: Remote Australian Indigenous youth and digital
culture. (2010).

Inge Kral. 2011. Youth media as cultural practice: Remote Indigenous youth
speaking out loud. Australian Aboriginal Studies 1 (2011), 4-16.

Nicole Kuhn, Shawon Sarkar, Lauren Alaine White, Josephine Hoy, Celena
McCray, and Clarita Lefthand-Begay. 2020. Decolonizing risk communication:
Indigenous responses to COVID-19 using social media. Journal of Indigenous
Social Development 9, 3 (2020), 193-213.

Biswajit Lahiri, Sudarshan Anurag, JK Chauhan, Aiarson K Sangma, and Sierra M
Sangma. 2017. Mobile phone use efficiency of Garo tribal farmers in north-
eastern Himalayan region of India. Indian Res. J. Ext. Edu 17, 1 (2017), 24-31.
Alysa Landry. 2013. Indian country left on far side of digital dive. Navajo Times
(2013).

Chris Lawrence, Tuck Wah Leong, Margot Brereton, Jennyfer Lawrence Taylor,
Nic Bidwell, and Greg Wadley. 2019. Indigenous HCIl: Workshop at OzCHI
2019, Perth. In Proceedings of the 31st Australian conference on human-computer-
interaction. 17-19.

Sebastian Linxen, Christian Sturm, Florian Brithlmann, Vincent Cassau, Klaus
Opwis, and Katharina Reinecke. 2021. How weird is CHI?. In Proceedings of the
2021 CHI conference on human factors in computing systems. 1-14.

Dustin William Louie. 2017. Social media and the sexual exploitation of indige-
nous girls. Girlhood Studies 10, 2 (2017), 97-113.

Bronwyn Lumby. 2010. Cyber-indigeneity: Urban indigenous identity on Face-
book. The Australian Journal of Indigenous Education 39, S1 (2010), 68-75.
Smithsonian Magazine. [n.d.].  Traditional Attire of the Mizo Tribes.
https://photocontest.smithsonianmag.com/photocontest/detail/traditional-
attire- of-the-mizo-tribes/. [Online; accessed 11-Sept-2024].

Regan L Mandryk, Julian Frommel, Nitesh Goyal, Guo Freeman, Cliff Lampe,
Sarah Vieweg, and Donghee Yvette Wohn. 2023. Combating Toxicity, Harass-
ment, and Abuse in Online Social Spaces: A Workshop at CHI 2023. In Extended
Abstracts of the 2023 CHI Conference on Human Factors in Computing Systems.
1-7.

Xavier Mathieu. 2018. The dynamics of ‘civilised’sovereignty: Colonial frontiers
and performative discourses of civilisation and savagery. International relations
32,4 (2018), 468-487.

Bharat Mehra, Cecelia Merkel, and Ann Peterson Bishop. 2004. The internet for
empowerment of minority and marginalized users. New media & society 6, 6
(2004), 781-802.

K Misbahuzzaman. [n. d.]. Community-managed forest landscapes of the Chit-
tagong Hill Tracts: a model of a resilient rural livelihood system in Bangladesh.
([n.d.]).

Amena Mohsin. 2003. The Chittagong Hill Tracts, Bangladesh: on the difficult
road to peace. Lynne Rienner Publishers.

Nur Muhammed, Mohitul Hossain, Sheeladitya Chakma, Farhad Hossain Masum,
Roderich von Detten, and Gerhard Oesten. 2012. Conflict and Corollaries on
Forest and Indigenous People: Experience from Bangladesh. Sustainable Forest
Management—Case Studies (2012).

Zobaida Nasreen. 2017. The indigeneity question: State violence, forced displace-
ment and women’s narratives in the Chittagong Hill Tracts of Bangladesh. Ph.D.
Dissertation. Durham University.

Arun Jyoti Nath, Biplab Brahma, Rattan Lal, and Ashesh Kumar Das. 2016. Soil
and jhum cultivation. Encyclopedia of Soil Science (2016), 1-9.

United Nations. [n.d.]. Indigenous Peoples. https://www.un.org/en/fight-
racism/vulnerable-groups/indigenous-peoples Accessed: 2024-08-24.

Kari Noe and Nurit Kirshenbaum. 2024. Where Generalized Equitable Design
Practice Meet Specific Indigenous Communities. In Proceedings of the CHI Con-
ference on Human Factors in Computing Systems. 1-8.

J AR O. 2024. Vandalized Graffiti.  https://www.facebook.com/share/p/
1ENbbrcK71/

Bangladesh Bureau of Statistics. 2024. Population and Housing Census
2022. https://bbs.gov.bd/site/page/47856ad0-7elc-4aab-bd78-892733bc06eb/
Population-and-Housing-Census Accessed: 2024-08-11.

Thudiya Finda Ogbonnaya-Ogburu, Angela DR Smith, Alexandra To, and Kentaro
Toyama. 2020. Critical race theory for HCIL In Proceedings of the 2020 CHI
conference on human factors in computing systems. 1-16.

CHI ’25, April 26-May 01, 2025, Yokohama, Japan

[141] Joseph Osafo. 2016. Seeking paths for collaboration between religious leaders

and mental health professionals in Ghana. Pastoral Psychology 65 (2016), 493—
508.

Parbatya Chattagram Jana Samhati Samiti. 2024. Kaptai Dam. https://www.
pcjss.org/kaptai-dam/

Pavel Partha. 2024. Unresolved adivasi questions and state reforms. New
Age (Sept. 2024). https://www.newagebd.net/post/new-age-specials/244983/
unresolved-adivasi-questions-and- state-reforms

Jocelyn Paul, Robyn J McQuaid, Carol Hopkins, Amanda Perri, Sherry Stewart,
Kim Matheson, Hymie Anisman, and Amy Bombay. 2022. Relations between
bullying and distress among youth living in First Nations communities: Assess-
ing direct and moderating effects of culture-related variables. Transcultural
Psychiatry (2022), 13634615221109359.

Pew Research Center. 2007. Chapter 8: Computers and Technology. https://www.
pewresearch.org/global/2007/10/04/chapter-8-computers-and-technology/ Ac-
cessed: 2024-08-17.

Shruti Phadke and Tanushree Mitra. 2020. Many faced hate: A cross platform
study of content framing and information sharing by online hate groups. In
Proceedings of the 2020 CHI conference on human factors in computing systems.
1-13.

Joshua Project. [n.d.]. Pankhu, Panko in Bangladesh. https://joshuaproject.
net/people_groups/14300/BG

Sajda Qureshi and Teresa Trumbly-Lamsam. 2008. Transcending the digital
divide: A framing analysis of information and communication technologies
news in Native American tribal newspapers. In Proceedings of the 41st Annual
Hawaii International Conference on System Sciences (HICSS 2008). IEEE, 124-124.
Rafia Rahman. 2021. Conflict among indigenous communities and settler Bengali
community of Chittagong hill tracts: is there a way to peace. Asian J. Soc. Sci.
Leg. Stud 3, 2 (2021), 35-40.

F Raifa and A-M Joy. 2019. Indian traditional clothing. Ph.D. Dissertation. Sumy
State University.

TV Rajeevan, S Rajendrakumar, Thangavel Senthilkumar, S Udhaya Kumar, and
P Subramaniam. 2019. Community development through sustainable technol-
ogy—a proposed study with Irula tribe of Masinagudi and Ebbanad villages of
Nilgiri District. In First International Conference on Sustainable Technologies for
Computational Intelligence: Proceedings of ICTSCI 2019. Springer, 257-267.
Adventure Rakib. 2024. Andharmanik (Part-1). https://youtu.be/HkQ8rCnpHdI?
feature=shared

Golam Rasul, Gopal B Thapa, and Michael A Zoebisch. 2004. Determinants of
land-use changes in the Chittagong Hill Tracts of Bangladesh. Applied geography
24, 3 (2004), 217-240.

Gleb Raygorodetsky. 2018.  Indigenous peoples defend Earth’s biodi-
versity—but they’re in danger. Environment (Nov. 2018). https:
//www.nationalgeographic.com/environment/article/can-indigenous-land-
stewardship-protect-biodiversity-

Lizette Reitsma, Andrew Smith, and Elise Van Den Hoven. 2013. StoryBeads:
Preserving indigenous knowledge through tangible interaction design. In 2013
International conference on culture and computing. IEEE, 79-85.

Emma S Rice, Emma Haynes, Paul Royce, and Sandra C Thompson. 2016. Social
media and digital technology use among Indigenous young people in Australia:
a literature review. International journal for equity in health 15 (2016), 1-16.
Mohammad Rashidujjaman Rifat, Reem Ayad, Ashratuz Zavin Asha, Bingjian
Huang, Selin Okman, Dina Sabie, Hasan Shahid Ferdous, Robert Soden, and
Syed Ishtiaque Ahmed. 2024. Cohabitant: The Design, Implementation, and
Evaluation of a Virtual Reality Application for Interfaith Learning and Em-
pathy Building. In Proceedings of the 2024 CHI Conference on Human Fac-
tors in Computing Systems (Honolulu, HI, USA) (CHI ’"24). Association for
Computing Machinery, New York, NY, USA, Article 597, 19 pages. https:
//doi.org/10.1145/3613904.3642821

Rahat Jahangir Rony, Anik Sinha, Shajnush Amir, Syeda Shabnam Khan, Anik
Saha, Ifti Azad Abeer, and Nova Ahmed. 2022. “I Use YouTube Now in
COVID”: Understanding Technology Adoption of Indigenous Communities
during COVID-19 Pandemic in Bangladesh. In Proceedings of the 5th ACM SIG-
CAS/SIGCHI Conference on Computing and Sustainable Societies. 596—602.
Rajkumari Chandra Kalindi Roy. 2000. Land rights of the indigenous peoples of
the Chittagong Hill Tracts, Bangladesh. Number 99. Iwgia.

Jennifer D Rubin, Lindsay Blackwell, and Terri D Conley. 2020. Fragile mas-
culinity: Men, gender, and online harassment. In Proceedings of the 2020 CHI
conference on human factors in computing systems. 1-14.

Dina Sabie, Hala Sheta, Hasan Shahid Ferdous, Vannie Kopalakrishnan, and
Syed Ishtiaque Ahmed. 2023. Be Our Guest: Intercultural Heritage Exchange
through Augmented Reality (AR). In Proceedings of the 2023 CHI Conference
on Human Factors in Computing Systems (Hamburg, Germany) (CHI "23). Asso-
ciation for Computing Machinery, New York, NY, USA, Article 510, 15 pages.
https://doi.org/10.1145/3544548.3581005

Pratyasha Saha, Nadira Nowsher, Ayien Utshob Baidya, Nusrat Jahan Mim,
Syed Ishtiaque Ahmed, and S M Taiabul Haque. 2024. Computing and the
Stigmatized: Trust, Surveillance, and Spatial Politics with the Sex Workers in


https://photocontest.smithsonianmag.com/photocontest/detail/traditional-attire-of-the-mizo-tribes/
https://photocontest.smithsonianmag.com/photocontest/detail/traditional-attire-of-the-mizo-tribes/
https://www.un.org/en/fight-racism/vulnerable-groups/indigenous-peoples
https://www.un.org/en/fight-racism/vulnerable-groups/indigenous-peoples
https://www.facebook.com/share/p/1ENbbrcK71/
https://www.facebook.com/share/p/1ENbbrcK71/
https://bbs.gov.bd/site/page/47856ad0-7e1c-4aab-bd78-892733bc06eb/Population-and-Housing-Census
https://bbs.gov.bd/site/page/47856ad0-7e1c-4aab-bd78-892733bc06eb/Population-and-Housing-Census
https://www.pcjss.org/kaptai-dam/
https://www.pcjss.org/kaptai-dam/
https://www.newagebd.net/post/new-age-specials/244983/unresolved-adivasi-questions-and-state-reforms
https://www.newagebd.net/post/new-age-specials/244983/unresolved-adivasi-questions-and-state-reforms
https://www.pewresearch.org/global/2007/10/04/chapter-8-computers-and-technology/
https://www.pewresearch.org/global/2007/10/04/chapter-8-computers-and-technology/
https://joshuaproject.net/people_groups/14300/BG
https://joshuaproject.net/people_groups/14300/BG
https://youtu.be/HkQ8rCnpHdI?feature=shared
https://youtu.be/HkQ8rCnpHdI?feature=shared
https://www.nationalgeographic.com/environment/article/can-indigenous-land-stewardship-protect-biodiversity-
https://www.nationalgeographic.com/environment/article/can-indigenous-land-stewardship-protect-biodiversity-
https://www.nationalgeographic.com/environment/article/can-indigenous-land-stewardship-protect-biodiversity-
https://doi.org/10.1145/3613904.3642821
https://doi.org/10.1145/3613904.3642821
https://doi.org/10.1145/3544548.3581005

CHI ’25, April 26-May 01, 2025, Yokohama, Japan

[163
[164
[165

[166]

[167

[168

[169

[170]

[171

[172

[173

[174

[175

[176
[177

[178

[179

[180

[181

[182]

[183

[184]

[185

[186

Bangladesh. In Proceedings of the CHI Conference on Human Factors in Computing
Systems (Honolulu, HI, USA) (CHI "24). Association for Computing Machinery,
New York, NY, USA, Article 780, 22 pages. https://doi.org/10.1145/3613904.
3642005

Edward W Said. 1977. Orientalism. The Georgia Review 31, 1 (1977), 162-206.
Edward W Said. 2023. Orientalism. In Social theory re-wired. Routledge, 362-374.
SM Sadat al Sajib. 2022. Nicknaming tourism as development: commercialization
of culture and nature in CHT, Bangladesh. Journal of Tourism and Cultural
Change 20, 1-2 (2022), 273-285.

Ali Al Saloom. 2023. Ask Ali: Why pork is forbidden for Muslims. The Na-
tional (May 2023). https://www.thenationalnews.com/arts/ask-ali-why-pork-
is-forbidden-for-muslims-1.444442

Johanna Sam, Katherine Wisener, Nahannee Schuitemaker, and Sandra A Jarvis-
Selinger. 2018. Aboriginal youth experiences with cyberbullying: A qualitative
analysis of Aboriginal e-mentoring BC. International Journal of Indigenous
Health 13, 1 (2018), 5-19.

Christian Sandvig. 2013. Connection at Ewiiaapaayp mountain: Indigenous
internet infrastructure. In Race after the Internet. Routledge, 168-200.

Saskia Sassen. 2002. Towards a sociology of information technology. Current
Sociology 50, 3 (2002), 365-388.

Ari Schlesinger, W. Keith Edwards, and Rebecca E. Grinter. 2017. Intersectional
HCI: Engaging Identity through Gender, Race, and Class. In Proceedings of the
2017 CHI Conference on Human Factors in Computing Systems (Denver, Colorado,
USA) (CHI ’17). Association for Computing Machinery, New York, NY, USA,
5412-5427. https://doi.org/10.1145/3025453.3025766

Carol F Scott, Gabriela Marcu, Riana Elyse Anderson, Mark W Newman, and
Sarita Schoenebeck. 2023. Trauma-informed social media: Towards solutions
for reducing and healing online harm. In Proceedings of the 2023 CHI Conference
on Human Factors in Computing Systems. 1-20.

Vishal Sharma, Christianah Titilope Oyewale, Eldy S Lazaro Vasquez,
Asra Sakeen Wani, Eunice Sari, Joycelyn Longdon, Laura Cabrera-Quiros, and
Pushpendra Singh. 2024. Sustainabilities and HCIs from the Souths. In Extended
Abstracts of the CHI Conference on Human Factors in Computing Systems. 1-5.
Veronica Sheanoda, Kay Bussey, and Tiffany Jones. 2024. Sexuality, gender and
culturally diverse interpretations of cyberbullying. new media & society 26, 1
(2024), 154-171.

Tasneem Siddiqui, Ekhtekharul Islam, and Tamim Billah. 2024. Ecosystem Func-
tioning in the Chattogram Hill Tracts, Bangladesh: Scopes and Challenges for
Indigenous Communities Adaptation to Climate Change. In Warming Mountains:
Implications for Livelihood and Sustainability. Springer, 45-72.

K.S. Singh and Anthropological Survey of India. 2002. People of India. Number
v. 1 in People of India. Oxford University Press. https://books.google.com.bd/
books?id=vD3k0AEACAAJ

Jean Stevenson. 1999. The circle of healing. (1999).

Jean-Philippe Stone. 2022. Battered Hills: The Struggle Of Bangladesh’s Indige-
nous Jumma Tribes. https://theowp.org/reports/battered- hills-the-struggle- of-
bangladeshs-indigenous-jumma-tribes/

Sharifa Sultana, Francois Guimbretiére, Phoebe Sengers, and Nicola Dell. 2018.
Design within a patriarchal society: Opportunities and challenges in designing
for rural women in bangladesh. In Proceedings of the 2018 CHI conference on
human factors in computing systems. 1-13.

Sharifa Sultana, Ilan Mandel, Shaid Hasan, SM Raihanul Alam, Khandaker Reaz
Mahmud, Zinnat Sultana, and Syed Ishtiaque Ahmed. 2021. Opaque obstacles:
The role of stigma, rumor, and superstition in limiting women’s access to com-
puting in rural bangladesh. In Proceedings of the 4th ACM SIGCAS Conference on
Computing and Sustainable Societies. 243-260.

Jordan Taylor, Ellen Simpson, Anh-Ton Tran, Jed R. Brubaker, Sarah E Fox,
and Haiyi Zhu. 2024. Cruising Queer HCI on the DL: A Literature Review
of LGBTQ+ People in HCL In Proceedings of the CHI Conference on Human
Factors in Computing Systems (Honolulu, HI, USA) (CHI °24). Association for
Computing Machinery, New York, NY, USA, Article 507, 21 pages. https:
//doi.org/10.1145/3613904.3642494

Akari Phyu Phyu Thet and Naoko Tokuchi. 2020. Traditional knowledge on
shifting cultivation of local communities in Bago Mountains, Myanmar. Journal
of Forest Research 25, 5 (2020), 347-353.

Kurt Thomas, Devdatta Akhawe, Michael Bailey, Dan Boneh, Elie Bursztein,
Sunny Consolvo, Nicola Dell, Zakir Durumeric, Patrick Gage Kelley, Deepak
Kumar, et al. 2021. Sok: Hate, harassment, and the changing landscape of online
abuse. In 2021 IEEE Symposium on Security and Privacy (SP). IEEE, 247-267.
Nasir Uddin and Eva Gerharz. 2017. The many faces of the state: Living in peace
and conflict in the Chittagong Hill Tracts, Bangladesh. Conflict and Society 3, 1
(2017), 208-226.

United Nations Educational, Scientific and Cultural Organization (UNESCO).
[n.d.]. Indigenous Peoples. https://www.unesco.org/en/indigenous-peoples
Accessed: 2024-08-24.

Willem Van Schendel, Wolfgang Mey, Aditya Kumar Dewan, et al. 2000. The

Chittagong Hill Tracts: living in a borderland. White Lotus Bangkok
Morgan Vigil-Hayes, Marisa Duarte, Nicholet Deschine Parkhurst, and Elizabeth

Belding. 2017. # Indigenous: Tracking the connective actions of Native American

[187

Ishmam Bin Rofi, et al.

advocates on Twitter. In Proceedings of the 2017 ACM conference on computer
supported cooperative work and social computing. 1387-1399.

Jessica Vitak, Kalyani Chadha, Linda Steiner, and Zahra Ashktorab. 2017. Iden-
tifying women’s experiences with and strategies for mitigating negative effects
of online harassment. In Proceedings of the 2017 ACM Conference on Computer
Supported Cooperative Work and Social Computing. 1231-1245.

[188] Thoumthone Vongvisouk, Ole Mertz, Sithong Thongmanivong, Andreas Heini-

[189] Joanne Waitoa, Regina Scheyvens,

[190

[191

[192

[193

[194

[195

[19%

mann, and Khamla Phanvilay. 2014. Shifting cultivation stability and change:
Contrasting pathways of land use and livelihood change in Laos. Applied
geography 46 (2014), 1-10.

and Te Rina Warren. 2015. E-
Whanaungatanga: The role of social media in Maori political empowerment.
AlterNative: An International Journal of Indigenous Peoples 11, 1 (2015), 45-58.
Yang Wang, Gregory Norcie, Saranga Komanduri, Alessandro Acquisti, Pe-
dro Giovanni Leon, and Lorrie Faith Cranor. 2011. " I regretted the minute I
pressed share" a qualitative study of regrets on Facebook. In Proceedings of the
seventh symposium on usable privacy and security. 1-16.

Elisa Wildayana, Dessy Adriani, and M Edi Armanto. 2017. Livelihoods, house-
hold income and indigenous technology in South Sumatra Wetlands. Sriwijaya
Journal of Environment 2, 1 (2017), 24-29.

Pamela J. Wisniewski, Neha Kumar, Christine Bassem, Sarah Clinch, Susan M.
Dray, Geraldine Fitzpatrick, Cliff Lampe, Michael Muller, and Anicia N. Peters.
2018. Intersectionality as a Lens to Promote Equity and Inclusivity within
SIGCHL. In Extended Abstracts of the 2018 CHI Conference on Human Factors
in Computing Systems (Montreal QC, Canada) (CHI EA ’18). Association for
Computing Machinery, New York, NY, USA, 1-6. https://doi.org/10.1145/
3170427.3186324

Carol A Wong, Jacquelynne S Eccles, and Arnold Sameroff. 2003. The influence of
ethnic discrimination and ethnic identification on African American adolescents’
school and socioemotional adjustment. Journal of personality 71, 6 (2003), 1197-
1232.

World Bank. 2023. Indigenous Peoples. https://www.worldbank.org/en/topic/
indigenouspeoples Accessed: 2024-08-24.

World Bank Group. 2024. Bangladesh - Indigenous/Tribal Population
and Access to Secondary Schools (Draft): Indigenous Peoples Plan.
http://documents.worldbank.org/curated/en/627571467997887013/Indigenous-
peoples-plan Washington, D.C.: World Bank Group.

Xiao Xiao, Barney Tan, Carmen Leong, and Felix Ter Chian Tan. 2021. Powered
by “Qinghuai”: The melding of traditional values and digital entrepreneurship
in contemporary China. Information Systems Journal 31, 6 (2021), 769-802.

[197] Savvas Zannettou, Joel Finkelstein, Barry Bradlyn, and Jeremy Blackburn. 2020.

A

A quantitative approach to understanding online antisemitism. In Proceedings
of the International AAAI conference on Web and Social Media, Vol. 14. 786-797.

Interview Guidelines

While the questions were asked, we asked them in Bengali, and
they are here translated. We refrained from using anything that
might hurt their cultural sentiment and feelings.

A.

A.

1 Basic Demographic Information
1)
(2) Where are you living now?

(3) What is your current job?

(4) Which social media platforms do you use?
(5) From when did you start using social media?
(6)

7)

Which community are you from?

6) How active are you on these platforms?

7) (Prompt if relevant) Do you comment or post on social me-
dia?

(8) (Prompt if relevant) Are you active in your community-based
pages/groups?

2 About Water Festival

(1) In last year (2023), during the water festival a video went
viral on Facebook where many people did vulgar comments
about the cultural festival, have you seen that?

(2) (Prompt if relevant) Can you share some comments or posts
that caught you attention?


https://doi.org/10.1145/3613904.3642005
https://doi.org/10.1145/3613904.3642005
https://www.thenationalnews.com/arts/ask-ali-why-pork-is-forbidden-for-muslims-1.444442
https://www.thenationalnews.com/arts/ask-ali-why-pork-is-forbidden-for-muslims-1.444442
https://doi.org/10.1145/3025453.3025766
https://books.google.com.bd/books?id=vD3k0AEACAAJ
https://books.google.com.bd/books?id=vD3k0AEACAAJ
https://theowp.org/reports/battered-hills-the-struggle-of-bangladeshs-indigenous-jumma-tribes/
https://theowp.org/reports/battered-hills-the-struggle-of-bangladeshs-indigenous-jumma-tribes/
https://doi.org/10.1145/3613904.3642494
https://doi.org/10.1145/3613904.3642494
https://www.unesco.org/en/indigenous-peoples
https://doi.org/10.1145/3170427.3186324
https://doi.org/10.1145/3170427.3186324
https://www.worldbank.org/en/topic/indigenouspeoples
https://www.worldbank.org/en/topic/indigenouspeoples
http://documents.worldbank.org/curated/en/627571467997887013/Indigenous-peoples-plan
http://documents.worldbank.org/curated/en/627571467997887013/Indigenous-peoples-plan

The Good, The Bad and The Ugly

(3) (Prompt if relevant) How did you feel about those comments?

(4) (Prompt if relevant) Can you share any incident related to
this that led to physical or online harassment with you ?

(5) (Prompt if relevant) How do you take protective measure
against this kind of harassment?

(6) (Prompt if relevant) This year the place for annual Water
Festival was changed, was that a defence mechanism?

(7) (Prompt if relevant) As you faced some negative impacts due
to observing your own traditional festivals, does it affects
your spontaneous participation in any upcoming festivals?

(8) (Prompt if relevant) As I know, the viral video was captured
from an angle to make it more catchy. What do you think
about that? Does it happen always here?

A.3 About the Raujan murder incident

(1) Last year, in Raujan, a Bengali boy named Hridoy was killed
by indigenous people, and there was a rumor that the boy’s
flesh was eaten by them. This incident shocked the entire
internet, leading to harassment and bullying of indigenous
people online. How did this incident affect you?

(2) According to a Facebook post, an indigenous girl was spat
on by a Bengali and taunted with the words “You people eat
human flesh, you are not human” Have you experienced any
similar incidents where you were physically bullied?

(3) (Prompt if relevant) Do you think that social media played a
role in this?

(4) (Prompt if relevant) Did you take any protective measures
to safeguard yourself?

(5) Following the incident, many meme pages on Facebook
posted various memes bullying the indigenous community.
Did these memes affect you or your online presence?

(6) Did the bullying and harassment have any negative impact
on your workplace or educational institution?

(7) Have you faced any embarrassing situations due to these
online events related to the incident?

(8) As we know, following the incident, many leading newspa-
pers and news channels in Bangladesh published clickbait
news and YouTube videos to gain more views, often distort-
ing the real incident. Did this news affect your online or
offline presence?

A.4 Quotaissues

These questions were mainly asked to students who are studying
in universities and have benefited from quota advantages.

(1) This year, during the Bangladesh Medical Admission test,
a Facebook post went viral comparing an indigenous stu-
dent with a Bengali student. The post highlighted that the
indigenous student was admitted to medical college due to
the quota system, despite having lower marks than the Ben-
gali student. This post led to numerous hateful comments
against indigenous students. Did you encounter any of this
negativity?

(2) Have you ever been bullied by your faculty members or
friends because of benefiting from the quota system?

(3) (Prompt if relevant) Do you think that social media fueled
this issue?
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(4) (Prompt if relevant) Did you take any preventive measures
to help others understand the situation?

(5) During the recent Quota Reform movement, did you face
any challenges or inconveniences due to having a quota,
even though the protest was not specifically against the
‘Indigenous Quota’?

A.5 Yellow Journalism

(1) In the previous Raujan incident, we discussed how leading
news channels and newspapers used clickbait and fabricated
stories to gain more views and readership. Can you share any
other incidents where you experienced something similar?

(2) Have you encountered anything like this on social media?

(3) (Prompt if relevant) What were the consequences of this
type of news?

(4) T have noticed that in many social media vlogs, your culture
is not accurately represented. What are your views on this?

(5) In many posts, people highlight the fact that indigenous peo-
ple consume alcohol and pork, which is not widely accepted
in the majority of Bangladeshi culture. Have you faced any
negative consequences due to this?

(6) In many YouTube videos, indigenous people are misrepre-
sented. For example, some thumbnails feature images of
African tribes instead of Bangladeshi indigenous people.
Have you come across this?

(7) (Prompt if relevant) Do you think that this kind of misrepre-
sentation has any negative impact on your reputation?

(8) Do you take any preventative measures to counteract these
misrepresentations and raise awareness?

(9) (Prompt if relevant) Can you give us any examples?

A.6 Conservative about culture

(1) From my personal experience , I have seen that the indige-
nous people are conservative about their culture both online
and offline. Am I right?

(2) (Prompt if relevant) Can you explain why are you conserva-
tive?

(3) (Prompt if relevant) Does cyber bullying play any role in
your online conservative mindset ?

(4) Do you feel free to post pictures of your own culture and
dresses?

(5) Do you feel free to post about your problems online?

A.7 Social Ciphering

(1) Do you use your mother tongue (e.g., Chakma language) to
post or comment on sensitive topics on Facebook?

(2) (Prompt if relevant) Do you do this to keep the post unread-
able for people outside your community?

(3) (Prompt if relevant) When writing posts or comments, do
you use your own script, or do you use English phonetic
spelling?

(4) (Prompt if relevant) Do you use any special software, key-
board, or website to write in your own script?

(5) (Prompt if relevant) Can you show me an example of this?
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(6) Within your community, do you have any special dialect or (5) During the ‘Student Against Discrimination Movement’ in
code words, like using one word to refer to something else, Bangladesh, many people became more interested in learning
to keep it encrypted from outsiders? about your community and its history. Do you think social

(7) (Prompt if relevant) Can you give us an example of such media is helping to spread awareness and positivity?
words?

(6) What are your suggestions? What can the government and
the general public do to increase awareness?

A.8 DPositive Sides of Social Media

(1) Do you think that social media is helpful in raising awareness B Places and Locations Mentioned in the Paper
among the general public about your culture and history? (1) Keokradong/Kyaka krah tang

(2) Do you use social media to increase awareness about your (2) Nafakhum/Nahphah khung
culture and history? (3) Debotakhum/ Nai Morong Oing

(3) (Prompt if relevant) Can you give me an example? (4) Dim Pahar/ Kra U Makyak Tang

(4) (Prompt if relevant) What kind of feedback do you receive?
Does it help create awareness among the general population?


https://www.beautifulbangladesh.gov.bd/district-destination/brahmanbaria/hill-tracts-waterfalls/8
https://beautifulbangladesh.gov.bd/district-destination/bandarban/hill-tracts-waterfalls/10
https://www.thedailystar.net/star-holiday/news/debotakhum-where-tranquillity-reigns-3173291
https://alikadam.bandarban.gov.bd/bn/site/tourist_spot/%E0%A6%A1%E0%A6%BF%E0%A6%AE-%E0%A6%AA%E0%A6%BE%E0%A6%B9%E0%A6%BE%E0%A6%A1%E0%A6%BC
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C Basic Background Information of Jumma people of CHT

Table 3: General information about indigenous communities in CHT. (*IB = Tibeto-Burman Language Family, M = Men, W =

Women).

Community POIE‘;;EIOH Language Dress Religion
Chakma 483,229 Chakma Dhuty(M), "Pinon (W)\’NI)_Iadl (W), Hobong'(M- Buddhism
Marma 224,261 Marma ‘Thumbui’ (W), ‘Angi’ (W), ‘Dayah’(M) Buddhism
Tripura 156,578 Kokborok ‘Rignai’, ‘Risa’, ‘Rikutu’ [65] Hinduism

Tanchangya 45,972 Tanchangya ‘Keboi’(W), ‘Pinon’(W), ‘Habong’ (W) [18] Buddhism

. ‘Puan’(W) [127], ‘Korchung’ (W), Korchur’(M), .
Lushai 380 TB Puanbi(M) [17] Christianity [22]
‘Lupao’ (Turbans), ‘Bichunika’ (W), ‘Kono’ Animism,
Khumi 3,780 TB (ear rings), ‘Sang-eie-pong’ (Head Ornaments), Krama, Chris-
‘Lakao’ (Leg Ornaments) [70] tianity [14]
‘Kotung Pangre’ (M-Dress, Dhuti), ‘Apong’ (M-
Chak 3,077 TB Turban), ‘Nafi’ (W-Dress, Skirt), Rangkeng’ (W- | Buddhism [16]
Dress)[16]
‘Ukh’ (M-Dress), ‘Bong’ (M-Turban), ‘Baiu’ (W- | Animism, Bud-
Khyang 4,826 TB Dress), ‘Kel-Kah-Lu’ (Leg Ornaments), ‘Luk-Hu’ dhism, Chris-
(W-Turban) [71] tianity [71]
‘Laikawr’(M), ‘Rentak’(M), ‘Kawrechi’(W), .
Bawm 13,193 Bawm (TB) “Puan’(W) [9] Christianity
Pankhua 1,857 TB Pirhan [147] Christianity
Animism,
‘Wanglai’ (W-Dress), ‘Kong-ar’ (M-Ornament), Krama, Bud-
Mro 52,455 Mro ‘Ramcheng’ (W-Ornament) [72] dhism, Chris-
tianity [3, 72]

D Demographic details of participants

Table 4: Details of the group discussions.

Group Number | Total Participants | Gender Ratio Community
1 9 | Male: 8, Female:1 | Chakma (5), Chak (1), Tripura (1), Khumi (1), Mro (1)
2 2 | Male: 0, Female: 2 | Chakma (1), Bawm (1)
3 5 | Male: 1, Female: 4 | Chakma (1), Marma (4)
4 2 | Male: 1, Female: 1 | Tanchangya (2)
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Table 5: Demographic information of participants. *Three districts - Rangamati, Khagrachari, and Bandarban constitute the

CHT region.

I?Ii::‘:lltr))er ;f;ﬁlgam Community Gender Age Group *District
Group Interviews

1 1 Chakma Male 20-25 Rangamati

1 2 Tripura Male 20-25 Khagrachari

1 3 Chakma Male 20-25 Khagrachari

1 4 Chak Male 20-25 Bandarban

1 5 Khumi Male 20-25 Bandarban

1 6 Chakma Male 20-25 Rangamati

1 7 Mro Male 20-25 Bandarban

1 8 Chakma Female 20-25 Khagrachari

1 9 Chakma Male 20-25 N/A

2 1 Chakma Female 20-25 Dhaka

2 2 Bawm Female 20-25 Bandarban

3 1 Marma Female 20-25 N/A

3 2 Chakma Female 20-25 N/A

3 3 Marma Female 20-25 N/A

3 4 Marma Female 20-25 N/A

3 5 Marma Male 20-25 Khagrachari

4 1 Tanchangya Male 20-25 Bandarban

4 2 Tanchangya Female 20-25 Bandarban
Individual Interviews

N/A 11 Chakma Male 20-25 Khagrachari

N/A 12 Chakma Male 20-25 Rangamati

N/A I3 Chakma Female 20-25 Khagrachari

N/A I4 Chakma Male 20-25 Khagrachari

N/A I5 Chakma Male 20-25 Khagrachari

N/A I6 Tripura Female 20-25 Khagrachari

N/A 17 Marma Male 30-35 Rangamati

N/A I8 Mro Male 20-25 Bandarban

N/A 19 Mro Male 20-25 Bandarban

N/A 110 Mro Male 30-35 Rangamati

N/A I11 Tanchangya Female 25-30 Rangamati

N/A 112 Tanchangya Female 25-30 Rangamati
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